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Controverſy can be guilty of, none can 
be worſe than wilful Miſcepreſentations 
of the Dactrines and Expreſſions of 2 
Aduefſaries, in order to ridicule; t 

Of this Crime the Gentleman, who calls himſelf, The 
Moral Samay, Tagen is more notbriouſly and more con- 


| ftanth glulty tha 7 7 1K. Wer T had ever the, Un- 


happineſs zo rea given the Bible but 


ir "Dyarter, fuch as fa ax Fa expert I - 


ſhould give Cicero or Mahomet, and had only made 


uſe of tober Argument, I could not have allow'd my- 


elf to write any thing againſt him that ſhould even 


ſeem to border upon Severity. But firice he has 


broken through all the Rules of T. ruth, Decenty, and 


Good-manners, he muſt bear to be old of it, and to 


be proved guilty. He calls Divines, in the Lump, 


Enthuſiaſtic. Pulpitcers, p. 88. and charges them as- 


- not talking Senſe, p. 119. tho' 1 afſure him Thave 
| beard Divines lb Kant and more coherent Senſe 
 extempore, than any thing he has wrote in his Book. 
| The Book is a re tedious, imm#thodical, enthuſiaſtic 


Cant falſe, Hiſtory, Miſrepreſentati- 


O al the Faults that Writers of 


etitions, and Impertinence. And fince the | 
N Author obſerved no regular Method in his Book, it is 


. mt 10 be expected as, 46 be any 1 * ale, 


= 
[4 Y 
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the holy Scriptures as he. For the ja 
was thought neceſſary, tbat an Anſwer } fk 
en: And if this farther fends to improve youn; 
= ns in their Underſtanding and Beli 
le; and in their Obedience to the Gi 
als my End. 
7 fre the Philoſopher, I am not one 0 
the he fpraks of in his Preface, w 'F 

R 8505 While they mean nothing 
Shrines. Mer am Ia Per fon of that CharaBer 
pom be ts. reſobved not to diſpute. I do not | 
n'd Oppoſition give up the main Points in 
ſor am Tone of thoſe who will gr: nothir 
auh for fear of granting too much. T give him 
all Fe, reficreft, u a Duman” Indern. 
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Wit muſttalee 
is Word for this : Borat che ſume time 
me leave toſay, that he har 
"wrote uch Hiſtory by Invention, and 
y miſrepreſemed inbtrmerabie Things both in 
yl New Teſtament, in — to expoſe e them 
to Ridicule 3 knowing that h PRI Ce, 
he ebuld not hope to ſuccced in. is Attempt to under 
mine the” Aacherity of the-holy Seriptures. I do not 
Yd Myſelf at all hurt: But y CUmphæint& are of i 
Immofuliy, in vendling that às Truth; Which he edu 
not but it te be Jalſe in Fact!” A Lit ef Weh: Pak. 
ſifcations detectec will nate. it cv ident to every Reader, 
what che era) Philoſophict is net & be'Jepentied on 
if any things ge Tays.. 9. 22 {931771 4 of] T BRI AK) The >: 3 
„e. rel s na. That Deen Yafbel nabe bfr 
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kncover'd bin Jn may only. bgnity hat. 
al Rabes, and his Ma ee tec 8 
_ the Ark, much i che i. 85 4d. A Kin 


—P / ike our A the Lo brows the 
=; For both ſhe and our Author knew, that Da- 
vid had not only an Epbod, which was a long and upper 
Garment, on, but alſo that it was girded about him. It 


was then Immorality i in our Philoſopher not to lay this 


fairly before his Readers, if he would ſpeak of it at all“ 
Je aſſerts, p. 28. that Moſes directed the Jews to ex- 
tend their Congugſts as far as they could, and that their 
Plan of Government was contrived for theC onqueft of other 
Nations whereas he knows this to be Falſe ft ſince Moſes 
required wh the Males to meet together at Feruſalem - 
three times in every Bar; which was confining them at 
home, and forbiding them to make foreign Conqueſts. 
Moſes only order'd them to conquer Canaan, and the 
Cities that ſhould oppo/e them, and make War upon them. 
This will plainly appear from the Words of the Law, 
to which the Author. refers, Deut. xx. 15, 16. Thus ſhalt 
thou do unto all the Citits whjch are very far off from thee, 
which are not of the Cities of theſe Nations : But of the Ci- 
ties of theſe People which the Lord thy God doth give thee for 
an Inheritance, thou ſhalt ſave alive nothing that breatheth, 
Thefirſt and the moſt obvious Obſervation to be made on 
theſeWords is, that whateverCities thoſe were which were 
far off from the 1/raelites, they were not given them 
for an Inheritance, ſince they are expreſsly ſet in Oppo/e 
tion to ſuch as were. And as thole Cities afar eff were 
not given them for an Inheritance, | it cannot, without 
much Ignorance, or much Malice, be ſaid, that herzhy 
Moſes directed the Jews to extend their Congueſts as far 
as they could, The Truth is, the Cities ſpoken of as 
very far off from the Inheritance of 1/rael, were any Cities 


du, of Cancan, that ſhould, at any time, begin a Quarrel 


with the Fees, and attempt to invade, diſtreſs, or affront 
them. hag the Moabites invaded {rad b but at kength 
** . Jirael 
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Thee ſubdued them, Judg. ii. 12, 29, 30. [Afterwand 
the Ammonites made War againſt Iſaael, but 1/raeb 
ſmote twenty of their Cities, — ſubdued them, Judg. 
Ki. 4, 33. Afterward Hauun King of the Ammonites 
inhumanly affronted David's Ambaſſadors, whereupon 
David beſieged and took Rabbab and many other of 
their Cities, 2 Sam. x. 4. xi, 1. xii. 29, 30, 31. That 
theſe Cities muſt be included among the Cities very far 
off from 1/rael, is evident, becauſe” this Character in- 
cludes all the Cities that were no the Inheritance of 
Jjrael : And the Meaning of the Expreſſion ſeems to be, 
Ho far off faever they are. Under this Character may 
be comprehended Damaſcus, Babylon, and any other 
Cities that made War upon the Jes. Nor let it ſeem 
ſtrange that theſe Cities are r reſented to be very far 
from Jeruſalem, when Laiſb is ſaid to be far from Zidon, 
tho? they were not above thirty Miles aſunder, Judg. 
xviii, 29, 28. Whereas Rabbah and Kir of Moab were 
each a hundred Miles from Jeruſalem, and Damaſcus and 
Babylon much farther. It is plain upon the whole, that 

the .Zews were not to extend their Conqueſts as far as 

they could, but to be contented with their — Inberitance, 
_ to ſubdue only ſuch as ſought to ppreſs and inſlave 
He would perſuade. us, 5 106108, that the Lord's 
Supper i is not a Church-Ordinance, but is only to be eaten 
at Home, though he could not but know that St. 
Paul ſays, W bat, have ye not Houſes to eat and to drink 
in [i. e. to take your own Suppers] or deſpiſe ye the Churob = 
F God, [i. e. the public Aſſembly where ye eat the 
Lord's Supper? ] 1f any Man hunger, let him cat at 
home, that ye come not together unto Condemnation: i. e. 
Eat your own Supper at home, but come together in the 
. Church to eat the Lord's Supper, 1 Cor. xi. 22, 34. 
ln the 126th and following Pages, he ridicules the 
Doctrine of a vicarious Sacrifice, and aſſerts that Sacrifices 
were only a Mulit or Penalty; and ventures to ſay uni- 
ver ſally, that uo other Penally, of what Nature or Kind 
: faever, was ever taken off, or mitigated on the account of 
— egg e he very indecen tly inſults we | 
b an 


120 ai; 
and othtr learded Mcngas:nat thinking at all, Where 
#3 the Truth is, the Unbeliever does neither read nov 
think as he Heul. ' Formerly, when he read his Bible; 
be knew, chat another Penalty, even fuddain Death in- 
flicted hy an immediate Judgment of God, was alen 
off an the accent of Aaron's offering Incenſe, and making 
Atanemept, Namb. xvi. 44, Sc. The Lord fpake unio 
Moſer, - ſaying, Ger yau up. from among this 1 
that I may confire ther as in a Moment. The Pla 
was begun. Aaron put on Incenſe, and made an Atune. 
ment, and ſtaod boten the Dead and | Living, aud the 
p Plague twwas flayed.' And the general Office of the Levitas 
! was 10 make as Atowemant for the Children of Iſrael, that 
5 there might 4e no Plague among! theln, Numb. viii. 19. 
148 Confeſſion of Sin, and Reficuton, were not alone fuffict- 
| ent to procure Pardon, and to ave the Offender from 
| the —— of God; but a Sacrifice alſo as te be 
9 affer d, as we read, Lev. vi. 5, 6, 7. The Man that 


+ ſtole or detained what was his Neighbour's, thall ( (ya 
f | the Law) reſtore it in the Principal, and ſhall add i 
Afth Part mere thoreta, aud be ſball bring his Tre/paſs- 
effering i the Pricft, and the Prieſt” fhall mate an 
[  Atoneraeut for him before the Lord, 2 is fhall be fon 
| } . given bim; i. e. the Penalty of the divine Jud 

| + ſhall be taken off on the account of Sacrifice. The 
} Reader may ſee this farther confirmed, if he will turn 
4 to Lev. iv. 14, 20, 26, 31, 33. v. 5, 6, 10, 12 16. 

| Avi. 15, 30. xix. 22. Numb. xv. 25, 26, 28. The 
were ſome Nefilements among the Jews, which ren- 
der'd them unfit for the Service of God in the Taber- 
'pacle and Temple: A Sacrifice made Atonement for 
them. And fo the Penalty. of Baniſhment from God's 
Houſe and Preſence was taker off upon the account of 
| Sacrifice, Lev. xiii. 46. 2 Chron, xxvi. 21. Lev. xiv. 
20. The ſuperficial Philoſopher did not conſider, that 
the Law. curſed every one that did not continue in(all 
5 Things which were writen in the Law to do them, 
Deut. xxvii. 26. Gal. iii. 20. The Law: determin'd, 
il that the Man who did not humble himſelf, and the Man 
an did any Work on the Great Day of W 
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ſhould be cut off: I (faith God) aii dgtroy bim from, 
among his People, Lev. xxiii. 29, 30. In order to be 
ſaved from this Deſtruction, a Sacrifice was to be offer'd 
to make . Atonement for the People, to cleanſe them, that 
they might. be clean from all their Sins before the Lord, 
and ſo might not be cut off by his Judgment, xvi. 30. 
Numb. xxix. 8. Again we read, Whoſcever toucheth the 
dead Body of any Man that is dead, and purifieth not him- 
elf, defileth the Tabernacle of the Lord; and that Soul 
ſhall be cut off from Ijrael : becauſe the Water of Separa- 
tron was not ſprinkled upon him, be ſball be unclean ; his 
 Uncleanneſs is ye} upon him, Numb. xix. 13, 20. So 
that the dreadful Penalty of being cut off by the Hand 
of God was taken off by the legal Ceremonies of Puri- 
fication. . | „ 

He proceeds to aſſert, p. 129. that 2% human Sacri- 
Aces were not exacted by Law, among the Jes, yet they 
were incouraged and indulged. And yet, in direct Con- 
tradiction to himſelf, he cites Lev. xxvii. 29. as a plain 
Law exacting human Sacrifices, and as a Statute fully 
exemplified in the Caſe of Fephtha's Daughter, p. 131. 
The Words of the Statute refer*d to are, None devoted, 
which ſhall be devoted of Men, ſhall be redeemed, but ſhall 
furely be put io death, The Text does not ſay one Word 
of a Sacrifice, but only of puting a Man to death z and 
the Perſon who was to be put to death, was a Man de- 
voted, The Philoſopher ſays, that this being devoted 
was being ſeparate from the common Uſe, Burt for this 
he produces no Proof, Nay, it is very certain, from 
the Uſe. of the Hebrew Word, Cherem, in other Places, 
that it ſignifies a Man's being devoted to Deſtruction. 
Thus, Exod. xxii. 20. Ie that ſacrificeth to any God, 

fave. unte Febovab only, be fhall be made a Cherem, be 
utterly deſtroyed. See allo Dent. ii. 34. ili. 6. It is 
farther order'd, that if a Jeiſh City fell off to NAolatry, 
the People ſhould ſinite that City with the Edge of the 
| Sword, making it a Cherem, i. e. deſtroying it utterly, ' 
Deut. xiii, x2+--15. Again; it was commanded, with 
regard to the ſeven wicked Nations of Canaan, Thou 
ali ſmite tems; and make them a Cherem, i, e. utterly 

4 Are N <= B 1 | deſtroy 
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deftroy them, Deut. vii. 2. Accordingly 1frael vowed 
a Vow unto the Lord, and ſaid, F thou wilt indeed deliver 
this People into my Hand, then I will utterly deſtroy their 


| Cities, or make them a Cherem and they utterly deftroy'd 


(or made a Cberem of) them and their Cities, Numb. 
xxi. 2, 3. Theſe things ſufficiently explain the Statute. 
above mentioned. When Men had devoted an idola- 
trous Perſon, an idolatrous City among the Fes, or 
the idolatrous Nations of Canaan to Deſtruction, the 

were not to be redeem'd, but put to death. Saul diſ- 
obeyed this Precept when he ſpared Agag, and Abab 
when he ſpared Benbadad, 1 Sam. xv. 9. 1 Kings xx. 
42. In this latter Text God calls Benhadad, A Man 


whom I appointed to utter Deſtruction ; in Hebrew My 


Cherem. When therefore God had appointed ſuch 
Enemies to Deſtruction, and God's People had vowed 
fo him that they would deſtroy them, they were not td 
be redeemed, but to be put to death. And as God's 
People vow'd 10 God that they would deſtroy his idola- 
trous Enemies, theſe Enemies might properly be ſaid to 
be made a Cherem: to God, Lev. xxvii. 28. 7.6; They 
were given up to him as their offended Sovereign, to be 


3 according to his Direction: But here is not 


2 much as the Appearance of a Sacrifice in the 
2afe.: - | | . 
He adds, p. 133. that the Caſe of Abraham's Readi- 
neſs to offer Jſaac, is a Proof of the general Opinion of 
that time, that human Sacrifices might be accepted of God, 
But how is this ſingle Inſtance a Proof of a general Opi- 
nion? Take the whole Story as Moſes relates it, and 
then it will appear, that Abraham was not in the leaſt 


influenced by any generally-received Opinion at that 


Time, bur by an immediate Direction from Heaven, as 
the CG well knew. Here was nothing that 
implied, that tbe Blood of Man, for the Expiation 0 

Sin, was much more 2 —— Blood rw 
for God did. not order that Jſaac ſhould:be made a 
Sacrifice of Monement, but only. commanded Abrabans 

to offer him for a Burnt offering, which he might be, 


Without making Atonement for any one? For Bun. 
a 4 


1 * 
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offerings 


| EF 
_ offerings were frequently offer'd as mere Teſtimonials of 
rratitude and Thankfulneſs to God, without any view 
to expiate Sin; as we ſee, Exod. xviii. 912. 1 Sam, 
vi. 13, 14. But in the Caſe of Mrabam, the Burnt- 
offering was order d merely as a Tryal of Abraham's 
Obedience, or to try whether he did truly fear God, 
Sen. xxii. 1, 12. It was not intended that this Order 
ſhauld be obeyed; but it was, from the frft, reſolved 
that the Order ſhould in ſeaſon be revoked and counter- 
manded, as in Fact it was. From whence it appears, 
that, by giving the firſt Order, God did not diſſolve the 
Lew of Nature, as this Philoſopher weakly imagines. 
"Nay, even if God had intended the Order ſhould ſtand, 
and had inſiſted upon Abraham's executing it, ſtill here 
would not have been ſo much as the Appearance of a 
Diſſolution of the Law of Nature. If the Philoſopher 
thinks the Law of Nature conſiſts of ſeveral diſtinct 
| Rules expreſs'd in Words, like the Ten Command- 
ments, he has not yet learnt Philoſophy as he ought. 
The one and only Law of Nature is, Do that which is 
beſt ar fitteſt, all Caſes and Conſequences confider'd. This 
Law forbids me to murder, and commands a Ma- 
giſtrate to put a Murderer to death. This one Law 
-forbad Abreham to kill his Son, without receiving 
- ſpecial Authority to do it; and this fame immutable 
I aw abliged him to offer up his Son, when he received 
Authority and Direction from Heaven to do it, And 
that the great Creator and Lord of all had a Right to 
give ſuch Authority and Direction is evident, becauſe 
he had an unqueſtionable Right to take away Iſaac's 
Life by Lightning, by a Fever, or by any other natural 
Means. For the ſame Reaſon he could not but have a 
Right to imploy Abraham as the of puting 
Teac to death. Nor does this Hiſtory give the leaſt 
Incouragement to the Sin of Murder, ſince Abrabam's 
facrificing his Son in con/equence of an expreſs divine 
Command, cannot in Reaſon, nor even in the Opinion 
of the moſt careleſs Thinker, warrant another Perſon's 


4 a - * „ © 8 a d . 
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e goes on to aſſert, p. 137. that the Reſervation of 
all the Firſt-horn of Iſrael, as holy to the Lord, was a De- 
claration of God's Right to them as Sacrifices to atone fo 
ehe Sins of the Pecple. But this happens to be falle in 
Fact. The Philoſopher here forgot Morality, and in- 
vented this Story out of his own Head. The Fir/t- 


| born of Iſrael were indeed holy to the Lord; but the 


Unbeliever knows they are never once ſpoken of as 
Atoning Sacrifices for the Sins of others. They were 
the Lord's in the ſame Senſe in which the Levites were 
afterwards ſo, as is evident, becauſe the Levites were 
cholen in their ſtead, Numb. iii. 40, 41, Sc. But the 
Levites were not choſen to be ſacrificed, but to offer 
Sacrifices. to God. It is ealy to give an Anſwer to 
what he takes to be a funing Queſtion, p. 139. VIZ. 
Whether the Redemption of the Firſt-born was a Redempti- 
on from Death and Slavery, or ſrom Proſperity and Happi- 
12 %? The Truth is, it was from neither. It was a 


Re lemption from the laborious Services of the Taber- 


na le, which the elde Sons of all the Families in Iſrael 
muſt have undertaken, if the Tribe of Levi had not 


be en ſubſtituted in their room. And Gentlemen per- 


h ps would have thought, that killing and offering the 


Sacrifices was fiter for Butchers, and bearing the Taber- 


nacle on their Shoulders fiter for Porters than for Gen- 
tlemen's elieſt Sons. And our Author himſelf thinks it 
beloco the Dignity of Princes and great Men even to be 


the ent of thoſe that were to offer the Sacrifices, 


P. 238. a 3957 5; VI cu Ri, 14 2 By br 
He writes more Hiſtory by Invention, p. 231, 232. 


where he. tells a long Story about the Occaſion of the 
Fall of the Aigels, without ſo much as pretending to 
huve any Evidence to:ſupport it. He confidently ſays, 
The Qccaſton:wa$':that Lucifer and Satan would not 


admit that the |wer\Ocders of Angels ſhould preſent 
their Addreſſes immediately to God, but inſiſted on it, 


that the lower Orders ſhould bring their Addreſſes to 
: Lucifer and Satan, and that then theſe ſhould preſent 
them tofaod. TH this is merely.our:i Author o 


eee mals Pra 2 1 | raters 
Dream, yet he delivers it with the very ſameiAirtof 


we | by [ * T | Truth 


3 
Truth and Certainty, as if he himſelf had been one 
of thoſe Worthipers of Satwagngng. 

He aſſerts, p. 272. that the Oracle among the Jews 
was nothing but the Higb-prięſt's giving his Anſwer, _ 
@vhen clothed in his Pontificalibus. This again he muft 
know to be falſe in Fact, unleſs he will plead that he is 


8 las it is plain he is) a very ſuperficial Reader. Moſes 


'had his Anſwers immediately from the Oracle, from the 


. 'Shekinab, from the Cloud of Glory on the Mercy-Seat, 


"Exod. xxv. 22. xxx. 6, Numb. vii. 89. Samuel had 


his Anſwers immediately from the Oracle, 1 Sam. iii. 
3, 4. David received Anſwers not from the High- 
Prieſt, but immediately from the Oracle, 1 Sam. xxx. 7, 


8. The High-prieft was not preſent at that time: For 
 Abiathar, who was there, was not the High-prieſt of 


that Name, but a Son of Abimelech of Nob. 


He pretends the Oracle, Judg. xx. 23, 28. was nei- 
ther infalliblèe nor impeccable: But the Truth of the Caſe 
he has diſguiſed and miſrepreſented. The real Fact 


* was this: Certain Men in Gibeab of Benjamin had been 
' guilty of a barbarous Murder, and horrid Adultery, 


upon a Levite's Concubine, He could have no Satiſ- 
faction there; wherefore he made his Appeal to the 


other eleven Tribes of [Fae]. The eleven Tribes ſent 


Meſſengers to the Tribe of Benjamin, to deſire them 


to deliver up the Murderers, that they might be put to 
death, as they deſerved. But the Children of Benjamin 


would not bearten to the Voice of their Brethren the 
Children of Iſrael. Nay, the Children of Benjamin were 
ſo far from doing Juſtice, that they immediately rende- 
vouzed at Gibeab, to defend the Murderers. Upon 
this the yaclites were obliged to arm, and attack the 
Benjamites, that they might force them to do Fuſtice. 


Then the 1/aelites went up to the Houſe of God, and 
asked Counſel of him, which of the eleven Tribes ſhould 


« 


4 
* 


e promiſed then: Suoceſs, but only directed which 
97 DT y „ 


go up firſt to Battle againſt the Children of Ben- 


jamin ? And the Lord faid, Judab jhall yo up firſt. In 
this firſt Battle the eleven Tribes were beaten. But 
the Oracle Was not anſwerable for the Defeat, as it had 


Tribe 


1141 LT 
Tribe ſhould go up firſt. Before the. ſecond Battle, 
the Iſraelites aſked another Queſtion, viz. Shall I go 
7 again to Battle againſt the Children f Benjamin my 


1 Brother ? And the Lord ſaid, Go up againſt bim, v. 23. 
TS: 'Accordingly the 1/aehtes ingaged with the Tribe of 
— Benjamin, and Benjamin again ſucceeded : And yet ſtill 
1 the Oracle might be izfallible: For the Oracle did nat 
| | promiſe. Succeſs, but only gave the Maelites Leave to go 
| I #12” up to Battle againſt Benjamin. Then the I/raclites 
j ' again inquired of the Lord, ſaying, Shall I yet again ga 
1.8 aut to Balile agaiuſt the Children of Benjamin my Brother, 
1 er ſhall I ceaſe ? And the Lord ſaid, Go up ; for to- 
q worrow I will deliver them into thine Hand, v. 27, 28. 
14 Here Victory was promiſed to the [/rgelttes ; and ac- 
4 „ cordingly they «b/ain'd it. When the Mfaclites had 
1 no Victory, the Oracle had not promiſed it: But as 
Il ſoon as the Oracle had promiſed Victory to the Iraelites, 
i | they immediately obtained it, From this plain Ac- 
ll | count of Facts, it is evident the Philoſopher exceeded 
. the Bounds of Truth, when he would infer from this 
it Hiſtory, that the Oracle was not infallible. He is as 
1 obviouſly wrong in ſay ing, it was not impeccable. For 
5 the Oracle here neither required, nor incouraged any 
1 Imnmoraliiy. If our Author is really a Moral Philoſo- 
[| pPher, as he pretends to be, he muſt, know, that the 
1 8 — who were immediately concerned in debaucbing 
iP and murdering the Levite's Concubine, ought to have 
f | been puniſhed with Deatb. Conſequently the Ma- 
| > ; a 5 . 
Sl - _ giſtrates and People of Gibeab ought to have delivered 
5 them up to Justice. But ſince they would neither 
1 puniſn them themſelves, nor deliver them up tothe eleven 
1 Eribes, but would /creen and Helter them, the Ma- 
1 giſtrates and People of Gibeab muſt be all deem'd 
5 AMurderers, and worthy of Death. And when the whole 
þ Tribe of Benjamin eſponſed their Cauſe, and undertock 


* — 


to protect the Murderers againſt the Execution of Juſtice, 
5 e Tritg of Ik made themſelves Parties in 
the e for the Murder. On this Ac- 
count God did, by his Oracle, incourage the other eleven 
$aiþes. of Jagel to. puniſo the Ben auites 3 and his Erp- 
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vidence in the end gave them Succeſs, See now the 
Immoruliry of our Phil6fopher. + He fays, & 273. The 
. Opacle dbom d the whole Tribe f Benjamin to Deſtruction, 
_ evithout the leaft Truth; natural Honour, or common 
Juſtice. So that, according to his Philoſophy, it is 
cuntrary to comm̃on Juftice to puniſh Murderers, and 
thoſe that ſcreen and defend them. He owns it to be 
true, that the Men of Gibeab did murder the Woman, 
and that the Benjamites did not deliver up the Mur- 
derers; and yet he ſays, the Benjamites were puniſned 
without the leaſt Truth. He ſays indeed, he Benjamites 
refuſed to deliver up any of their Citizens, as nothing 
could be charged on any particular Perſons, p. 277. But 
to uſe his own Language, This is aſſerted without ihe 
lea Truth. The People of Gibeab could no doubt have 
found out the particular Perſons, if they would have 
heartily ſet themſelves to diſcover them. But the 
Text tells us, that when the Iaelites deſired the Ben- 
jamites to deliver up the Murderers, the Benjamites 
would not bearken to the Voice of their Brethren, v. 13. 
They did not plead, that they did not know the par- 
ticular Perſons, bur their Anſwer implies, that they 
knew them, and yet were reſolved to ſcrren and defend 
them. The Attempt of the #aehites to puniſh the Ben- 
Jamites was the more juſt and neceſſary, becauſe the p. 
blitk Protection of Adulterers and Murderers would have 
_ Expoſed all Trae] to the righteous and dreadful Judg- 
ments of God. This the 7aelites plainly hinted at, 
- when they ſaid, Deliver the Men, the Children of Belial, 
that are in Gibeah, that we may put them to death, and 
put away Evil from I/rael, v. 13. And ſince the Pro- 
vidence of God permited the Mraelites tobe defeated in 
the two firſt Battles with the Benjamites, he knew, 
without Queſtion, that they deſerved this Puniſhment 
and intended thereby to humble them for their Idolatry 
and other Sins. Thus it appears, that the Oracle, 
among the Fetus, might, notwithſtanding this Story, 
Fg as indeed it was, both infallible and impecca- 
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Our Philoſopher groſly faiffes, when he ſays, p. 289, 
290, that the Fewiſh Prophets were not particular as tt 
Time, Place, Perſon, &c. and foretold nothing but what , 
was imminent, and which. every Man, with Eyes. in his 
Head, muſt have foreſeen as-unavoidable. For Jeremiah 
not only foretold the Babyloniſb Captivity, but was alſo 
ſo particular as to ſay, that it ſhould laſt for ſeventy. 
Years, and that then Babylon and her King ſhould be 
deſtroyed, Jer. xxv. 12, 13. Xxxix. 10. Iſaiab fore- 
told Cyrus by Name, above two hundred Years before 
he was born, Iſai. xliv, 28. xlv. 1. This, I ſhould. 
think, was more than what every Man muſt have foreſeen 


as unavoidable. Elijah was ve ry particular as to Place, 


and Perſon, when he foretold, that the Dogs ſhould 
lick Abab's Blood in the ſame Place where Dogs had 
licked Nabolh's, 1 Kings xxi. 19. xxii. 38. Eliſta in a 


Time of Famine was very particular as to. the very 


Hour, when Plenty would come. To-morrow (ſays 


he) about this time ſball a Meaſure of fine Flour be ſold 


for, a Shekel, and two Meaſures of Barley for @ Shekel in 
the Gate of Samaria, 2 Kings vii. 1, i. e. Flour ſhould 
be about two Shillings, and Barley be about one Shil- 
ling a Peck. And yet the Nobleman, on whoſe Hand 
the King lean'd, and whoſe Death Eliſba foretold, was fo 
far from foreſceing this as anavoidable, that he declared 
it was incredible. I might mention many other In- 
ſtances, but for Brevity's fake I omit te. 
He again writes falſe Hiſtory, when he ſays, p. 294. 
that Saul depoſed Samucl from the High-prieſtbood : For 
Samuel was never High-prieſt, was not of. the Family 


of the High-pricſt, and never uſurped the High-prieſt- 


le contends, p. 354. that no Chriſtian Jew ever ber 
lieved in Feſus as the common Savior of the Wor ld, with- 
out Diſtinction between Few and Gentile. . This was St. 
Paul's Goſpel. He adds, p. 364. that John-and Peter 
were #wo of theſe Chriſtian Fetus. And yet he knew, at 
the fame time, that oh laid, God jo loved the World; 
that be gave his only-begotten Son, that whoſoever believeth 
n bim ſhould not periſh, but have everlaſting Life ; * 
| Lo 


71 
he is the Propitiation for our Sins, [i. e. for the Sins of 
the Fer] and not for ours only, but alſo for the Sins of 
the whole World, John iii. 16. 1 John ii. 2. And that 
Peter's Doctrine was, In every Nation he that feareth 
God, and worketh Righteouſneſs, is accepted with bim; 
and, Whoſoever believetb in Cbriſt, ſhall receive Re- 
miſſion of Sins, Acts x. 34, 43. St. Peter wrote his 
Epiſtles to Gentile-Chriſtians, and therein tells them, 
_ they were ſprinkled with the Blood of Chrift, 1 Peter 
| St. Paul once ſaw Occaſion to reprove Peter for 
diff:rnblin a little on this Head, Gal. ii. 12. Before 
(faid he) . certain came from Fames, he did eat with 
the Gentiles: But when they were come, he withdrew, 
and ſeparated himſelf, fearing them who were of the Cir- 
cumciſion. From this very Account of Peter's Diflimu- 
lation it is manifeſt,” that he did believe in Jeſus as the 
common Savior of the World; otherwiſe he would not 
have eaten with the Gentile-Believers as Fellow 
Chriſtians. And when he withdrew from. them, it 
was not owing to any Apprehenſion he had, that Jeſus 
was not their Savior, but merely to his being afraid 
of Fewifſh Chriſtians. And even thoſe Jewiſb Chriſti- 
ans, of whoſe Anger he was afraid, believed that Chriſt 
was the Savior of both Fewws and Gentiles. The thing 
wherein they differ'd from St. Paul was, that they 
thought the Gentiles muſt be circumciſed in order to 
have an Intereſt in Chriſt : Whereas St. PauPs Goſpel, 
and St. John's and St. Peter's too, was, that the 
: Frag might be faved by Chriſt without Circumci. 
n. 

The Philoſopher has ſo inured himſelf to falkfying, 
that he does not ftick to affert, that St. Fobn's/Revela- 
tion efabliſhes that  Popiſh Doctrine, that the miniſtring 
Angels were Mediators between God and us, and they 
70 fn up our Prayers at the Throne of God, p. 365. 

prove this he tells us, that he HRventy- four 2 
or print 1 which ſtood before the 1e, are -- 
t 1 ar golden Cenfers in their Hands full of 


which is tbe Prayers of the Saints, Rev. v. 8. 


45 is Telly aftoniſhing how 8 Man' that hay Eyes 1 fl — 
ea 
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Head, and that makes the leaſt Pretence to Morality, 
could venture to ſay, that the twenty-four Elders are 
principal Angels. For in the very next Verſe, St. Jobn 
ſays the twenty-four Elders were redeemed to God, by 


the Blood of Chriſt out of every Kindred, and Tongue, and 


People, and Nation. And in the 11th Verſe the Apo- 
ſtle expreſsly diſtinguiſbes the Angels from the twenty- 
four Elders, and ſays, that the Angels flood round about 
the Elders. See alſo Rev. vii. 11. The twenty-four 
Elders then were not Angels, but Saints, redeemed out 
of every People and Nation. So that the Prayers of 
the Saints were offer'd, not by Angels, but by the 
Saints themſelves. With theſe Prayers offer'd by the 
Saints themſelves, an Angel indeed mingled his Incenſe, 
Rev. viii. 3, 4. but he did not offer the Prayers. 
He charges St. John as offering immediate direct Ado- 
ration to an Angel, p. 366, The Place he refers to is, 
Rev. xxii. 8, When J (ſaith St. John) had heard and 
ſeen, I fell down to worſhip before the Feet of the Angel, 
who ſhewed me theſe Things, The only Meaning of 
which is, I was going, in a humble Manner, accord- 
ing to the Cuſtom of the Country, to give him Thanks 
for ſhewing them to me. The Cuſtom of falling at 
the Feet of ſuch as Men greatly reverenced may be ſeen, 
1 Sam. xxv. 21, 2 Kings iv. 37, Mat. xviii. 29, Alis x. 
25. and in ſome other Places of Scripture. And our 
Author knows, if he ever did ſtudy the Scriptares, that 
the Word, Worſbip, therein frequently means no more 
than ſuch Reſpect as it was allowable for one Man to 
pay to another, as 1 Chron. xxix. 20. Luke xiv. 10. 
Rev. iii. 9. This Account of the Matter perfectly well 
agrees with the Anſwer which the Angel gave to St. 
Fobn, See thou do it not, for Iam thy Fellow-Servant, and 
the Fellow-Servant of thy Brethren : Workip God. The 
Meaning of which is plainly this: The Angel rightly 
conſidered himſelf as a mere Servant in the Affair; on 
which Account no Thanks were due to him. The An- 
gel is more abſolutely the Property, and under the Go- 
vernment, of God, than a Slave is his Maſter's. ' As 
then zo Thanks are due to a Slave who brings me a Pre- 
| Br” E 
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ſent from his Maſter, whom he muſt obey in bringing 
me the Preſent, whether he is willing to bring it or 
not: So no Thanks could be due to the · Angel on the 
Account of his bringing a Meſſage to the Apoſtle; be- 
cauſe he was obliged to bring it in Obedience to the 
Command of God, whether he was willing or not. All 
the Thanks were, in this Caſe, due to God, Thus St. 
Fobn ſtands clear of the malicious Charge of paying 
Adoration to the Angel. And it is not a Matter to be 
much wondered at, that even a good Man, in a Fit of 
Gratitude, overcome with a Senſe of the great Favour 
that was done him, ſhould offer to give Thanks to a 
Meſſenger of an Order of Beings ſuperior to himſelf ;, 
tho? the Thanks were not really due to him, but only 
to the Perſon who ſent him. - 
To prove that St. Fohn in the Revelation teaches the 
| Invocation of Saints (p. 366.) He quotes Rev. vi. , 
10. where the Souls under the Altar ſay, How long, 
Lord, holy and true, doft thou not avenge our Blood on 
them that dwell upon the Earth } Our wiſe Philoſopher 
ſays, that here the Martryrs pray for us: Tho* he 
knew at the fame Time, that this is no Prayer for us, 
but only for Vengeance on their Enemies, He adds, 
We ought to pray for them, as they do for us, and even 
pray to them, whenever we apprebend' them preſent : But 
foraſmuch as he knows, that this Text does not repre- 
ſent them as praying for us, and that we have no man- 
ner of Reaſon to think them preſent, he knows, he had 
no Foundation to ſay, that we ought to pray for them, 
and fo them, So that this Author egregiouſly fal/fies, 
when he ſays, p. 372. that the Worſhip of Saints and 
Angels and Prayers for the Dead are founded in the Re- 
velation of St. Fobn. e 
He falſines again in the ſame Page, when he ſaith, 
that St. John, in his Revelation, confines Salvation to the 
Jews only ; that none are marked, and enter' d into the 
Book of Life, but Jews, only twelve Thouſand gut of each 
Tribe; and that theſe are gathered out of every Kindred, 
Tongue, and Nation; but not one Gentile was to be ſaved. 
Whereas" our Author knew this to be falſe. For St. 
enn C 2 John 
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Jobn ſays there were twelve Thouſand mark'd out of 
each Tribe, that is, 144000 in all: And then he adds, 
After this (and conſequently he ſpeaks of otber Perſons. 
over and above the 144000) I beheld and lo a great Mul- 
titude, which no Man could number, of all Nations and 
Kindreds, and People, and Tongues ſtood before the Throne 
of God, Rev. vii. 9. lam very ſorry our Philoſopher 
is fuch a Stranger to Mathematics, as to think, -that 
144000 is a Number, which no Man could number 
and that People of all Nations and Kindreds are only 
the People of one /ittle Nation, Fudea, and of only one 
Kindred, the Poſterity of Jacob, The 144000 were 
Fews to be ſaved z and the great Number which no 
Man could number, who came on afterwards, were 
Gentiles to be ſaved, Their being ſaved is fully enough 
_—_— by St. Jobn's ſaying, that they food before the 
rone of God, and before the Lamb, cloathed with 
white Robes, and Palms in their Hands ; that they cried 
with a loud Voice, ſaying, Salvation 4% our God who fit- 
teth upon the Throne, and to the Lamb; that hey bad 
waſhed their Robes, and made them white in the Blood of 
the Lamb; that they ſerve God Day and Night in bis 
Temple; that God ſhall dwell among them, and wipe away 
all Tears from their Eyes, &c. v. 9,10, 13-17. 
Our Philoſopher would fain perſuade us, that, becauſe 
Chriſtians themſelves could never agree about tha Senſe of 
their own Revelation, and becauſe Miſtakes herein may be 
unavoidable, therefore none of the Dottrines of Revelation 
can be neceſſary, p. 16, 179, Where as the Truth is, 
that Miſtakes about the fundamental Doctrines of Chriſti- 
anity are not unavoidable, - And tho? Chriſtians do not 
agree about the Senſe of every Paſſage in the Bible 
yet they agree about the Senſe of the moſt material and 
important. The Fundamentals of our Religion are, 
that there is one God, and one Mediator, or that Jeſus 
Chriſt is a true Prophet. and Teacher ſent from God. 
Whoſoever ſincerely believes this, is a Chriſtian. In 
thing which, be can ud Chriſt has taught, and obey 
every Command; which be uin Chriſt has injuinecl 
gg 3 upon 
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him. What he has therefore to do is impartia 
— — has taught and required. He 
muſt judge and determine this for himſelf, After ſuch 
Inquiry, ſays the Philoſopher, p. 18. Men of different 
Capacity muſt needs think differently, or underſtand the 
fame verbal Propofutions in different. Senſes, What if they 
do ? This will not prove, that the ſame Propoſitions 
have different Senfes, Still the Chriſtian Doctrines con- 
fiſt in the real Senſe of the Revelation; and that Senſe 
is but ou: And in all neceſſary Points every ſincere In- 
quirer ſhall be guided into that one. true Senſe, . And 
1en it is not ſtrange, that God ſhould revele this Re- 
ligion as of neceſſity to Mankind, This Religion is but 
one, and ſome: Men's miſtaking the Senſe of ſome Parts 
of the Revelation does not make a New Religion, as 
this Author fancies, any more than a Lawyer's miſtak- 
ing the Senſe of 5 or 6 Statutes makes a New Statute- 
Book, Thoſe Chriſtians that differ are ſtill of the /ame 
Religion, becauſe they take the /ame Feſus for their 
Mer, and are agreed in moſt Points, both of Doctrine 
and Practice, which have been taught by him; ſuch as 
the Being and Attributes of God, and the Authority of 
Chriſt, his Death, Reſurrection, c. the Duties of 
Love to God, to Chriſt, to Men, Fear of God, Juſtice, 
Truth, Sobriety, and the like, Theſe Things, where- 
in all Chriſtians are agreed, are many more than thoſe 
wherein they differ. And notwithſtanding their Diffe- 
rences, . Chriſtianity is, like the Law of Nature, in it- 
ſelf, ' one invariable Thing: And it is the Author's 
Duty impartially to examine what it really is, that how 
much foever others are miſtaken, he may come to the 
Knowledge of the Truth, _ = 
When our Philoſopher pour*d out all this Cart 
againſt Revelation, he did not conſider, that all of it 
may be as well applied to the Lat of Nature, for which 
he pretends to be an Advocate. He will own, I ſup- 
poſe, that Natural Religion is neceſſary to Mankind. 
And yet he knows that the Doctrines and Rules of 
Natural Religion have been as d:fjerontly underſtood 
and repreſented as thoſe of the Goſpel. Some have 
zag | repre- 
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repreſented Natural Religion as teaching the Being and 
Worſhip of One God only; others of mam. Many 
of the Heathens, who have been dignified with the 
Name of Philoſophers, taught the Lawfulneſs of ſuch 
Practices as other Men think to be condemned by the 
Religion of Nature, Is there therefore no ſuch Thing 
as Natural Religion ? Men's Miſtakes do not alter the 
Nature of Religion either natural or reveled : They are 
alike, in being each fix'd and determinate in them- 
ſelyes: and, notwithſtanding Men's Miſtakes about 
them, may be equally neceſſary to Mankind. 1 

Our Author thinks he aſks a knotty Queſtion, p. 32. 
viz. What Diſtinftion there could be under the Moſaic. 
Theocracy between Religion and Civil Law? and then 
makes his Adverſary give an impertinent Anſwer. My. 
Anſwer to his Queſtion ſhall be delivered moſtly in his 
own Words, p. 30. The Ceremonial and Moral 
Las of Moſes being equally the Laws of God, the 
People were equally obliged to comply with each in 
pont of Religion, Conſcience, or Obedience to God. 
Men's obſerving the ritual Part of the Law could not 
intitle them to the Favour of God without real Vir- 
tue; neither could natural Duties give them any ſuch 
Right, under that Diſpenſation, without a religious 
© Regard to the Law of Ceremonies: Both together 
< were neceſſary as being the Law of the ſame God'. 
There is then no Occaſion to make a Diſtinction be- 
| tween Religion and Civil Law among the Fews : For 
their Civll and Ceremonial Law were part of their Re- 
ligion, This I readily grant our Author, and leave him 
to make what Advantage he can of the Conceſſion. It 
ts a plain and certain Truth, and no manner of Objecti- 
on lie aint rte. | 
The Philoſopher next ventures to ſay, that St. Pau 
greached a new Doctrine contrary to Moſes and the Pro- 
puts; and that there is not one End, Uſe, or Purpoſe of 
the ritual Law, as declared by Moſes, but what is as di- 
rectiy contragitted and denied by this Apoſtle; p. 41. To 
prove this he ſays, that Moſes deliver'd the whole: Law 
. an excrlaſting Conſtitution, or intended to 9 
23432 | a 
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End of the World: Whereas St, Paul. declares it to. bave 
been only an occaſional, temporary thing, intended only. to 
_ laſt. for a few Ages, It is true, that St, Paul ſays; The 
Law was added to the Abrahamic Covenant, becauſe. of 
Tranſereſſions, till the Seed ſhould come to whom the Abra- 
hamic Promiſe was made; that ihe Law was our School- 
maſter to bring us to Chriſt; and that after Faith is come, 
we are no longer under a Schook-maſter but are redeemed 
from under the Law, and are deliver'd from the Law, 
Gal. iii, 19, 24, 25, iv, 5, Rom, vii. 6, In ſaying 
theſe Things, St. Nuul does not in the leaſt contradict 
Moſes , For Moſes himſelf never thought, ſaid, or in- 
tended to ſay, that his Law was to oblige the Church 
of God after the Coming of the Męſiab, and the Calling 
of the Gentiles, He does not once ſay, that his Law was 
to continue for ever. He ſays indeed of particularStatutes, 
This is a Statute for ever, This is an everlaſting Statute. 
And this is ſaid in Oppoſition to thoſe Statutes which 
were only occaſional, as the Statutes Wi to the 
Ifraelites marching and incamping in the  }ilderneſs, 
the Levites Management of the Tabernacle (which was 
laid aſide when Solomon built the Temple) and the like. 
The other Statutes which were to be obſerved in Canaan, 
and in the Temple, were called perpetual or everlaſting, 
becauſe they were not to ceaſe while the Jews were 
God's peculiar People, but to continue in Force for ever, 
i. e. till the time that they ſhould ceaſe.as 4 Nation to 
be God's People, till the Meſſiah ſhould come, and 
bring in the believing Gentiles, together with the Be- 
lievers from among the Jews, to be the People of God. 
And it was proper to uſe the Phraſe for ever, in this 
Caſe, becauſe the Time was to them uncertain. And, as 
it happens, our Philoſopher himſelf, in another Place, 
thus explains the Phraſe, p. 51. where he ſays, . Moſes 
gave his Law as a perpetual ſtanding Ordinance, or as 
long as they ſhould continue a diſtinti ſeparate People. But 
after the Calling of the Gentiles, they were not to be a 
diſtinct People, but to make one People, by Faith, with 
the converted Gentiles. Thus our Author has well con- 
„„ 0-55 4 2 
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- He adds, p. 41. Moſes declares, that by tbe Blood of. 
q | Beaſts. the Offenſe is forgiven ; while St. Paul ſays, It 1s, 
W impoſſible for the Blood of Bulls and of Goats to OW 
| Sin.. But the Moral Philoſopher (notwithſtanding al 
his indecent Boaſts of knowing more than the Divines) 
. does not underſtand what he reads. - Moſes means, that 
| the Blood of Beaſts could take away that Guilt of Offen- 
ſes againſt the Law, which expoſed the Offender. to an 
untimely Death, and ſo fave him from dying by the 
Hand. of the Magiſtrate, or by an immediate Judg- 
ment of God; juſt as Money, that purchaſes a King's 
| Pardon, takes away a condemned Rebels Guilt. . But 
{| after this Pardon, ſtill the Offender is mortal, and muſt 
| die; and neither a King's Pardon, nor the Legal Sa- 
crifices can, or could purchaſe for him a Reſurrection 
„ from the Dead, and eternal Life. This is what St. 
I Paul means when he ſays, that the Blood of Reafts. cannot 
| take away Sin. And thus it appears, that there is not 
the feaſt Diſagreement between Moſes and Paul. Moſes 
never ſaid, that Legal Sacrifices could procure Men a 
Refurrefion. And Paul never denied thieir Virtue to 
 Jandtiify to the purifying of the Fleſh, and to ſave Men 
from the untimely Death threaten'd to Offenders in the 
WW ini e OT a SLE 
He next ſays, p. 42. Moſes commands all Tdolatry = 
to be exterminated by Fire and Sward, not only in Canaam, 
but all the reſt ok, the World, ſo far as his People ſhould 
have it in their Por: But St. Paul. ftriftly forbids all 
Mars and Violence upon this account, aud leaves every 
Man to jugge for himſelf. Here our Author, according 
to his , Cuſtom, is forced to fall in order to make 
Moſes and Paul ſeem to differ. Moſes indeed -cont- 
manded all Idolatry to be extirpared in Canaau, but 
gave no Orders about all the reſt af the World, Nay, 
he never expected, that it would be in the Power of 
the Fru to exterminate Nolatry by Fire and Sword 
in all Nations; on the contrary he directed them to 
live at home in Canaan, and to go up to Frruſalem three 
times in every Tear, and ſo left them no time to exter- 
minate Idolatry in all the reſt of the World. It Was 
—— 1 Es 1 abſolutely 
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1 [ 25 ] — 
abſolutely neceffary, that Idolatry ſhould be ſuppreſſed 
in Canaan, and all Idolaters there puniſhed with Dearh, 
becaufe Jebovab was the King of Canaan ; and the 
Worſhbþ of any Idol there was High-Treafon and Rebel- 
Alon. As to our Author's Fling, vis. That Mofes 

was very confident, tho” he was mt certain, that his Peo- 
ple would have it in their Power to exterminate Iavlatry 
in all the Nations of the Earth; I paſs it by, becauſe he 
himſelf knows that it is falſe in Fal. Moſes was for 
leaving other Nations, where he had no Authority, to 
Judge for themſelves. And when St. Paul leaves every 
Man to judge for himſelf, he does not condemn Meſes's 
Dunifhing Hrigh-Treaſon and Rebellion in Canaan with 
ath. If the Almighty were the King of any Nation 
now in the immediate Manner as he was of Canaan, that 
Nation muſt alſo puniſh Idolatry wich Death in all its 
own Sutjetts, and in all that would come to dwell there- 
in. But ſince no Nation is in this Circumſtance, there- 
fore all Nations muſt now leave Conſcience to the ſolt 
Force of Reaſon and Evidence. Moſes's Rule was good 
while the Theocracy continued. Bat now the Caſe is 
alter'd, and the Theocracy is at an end, the Apoſtle's 
Rule muſt take place. Here is then no Contradiction. 

Again, with a View to prove that St. Paul contra- 
dicts Moſes, this Philoſopher ſays, p. 42. Moſes inſtituted 
4 Prieſthood which was to govern the Nation as Vicege- 
rents of God, and to drain all the Wealth and Treafures 
; My Kingdom into the Church; as they muft neceſſarily 

e done, had his Law been ftriftly executed: Bus St, 
Paul left the Chriſtian Miniſtry to ſubfiſt only upon Chari- 

y. Suppoſing now, that our Philoſopher has repre- 
ſented Facts truly as they are, ſtil] I aſk him, Where is 
the Contradiction between Moſes and Paul? They do 
not ſpeak of the ſame Thing. Moſes ſpeaks of the 
Fewiſs Prieſthood, Paul of the Chriſtian Miniſtry. 
Moſes does not fay, that the Chriffian Miniſtry 
mould not ſubfiſt upon Charity: and Paul does not ſay, 
that the Jewiſo Prieſthood ſhould not have had the 
Proviſion which the Moſaic Law made for them. 80 
that they do not contradi one another, But it is alt 
( D . 5 
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| [ 26 ] Pro ne 
in Fact, that Mo es inſtituted a Prieſthood. to or in 
all the Wealth of the Kingdom into the Church. For 
Moſes in the Begining .eftabliſhed a Statute: of Mort- | 
main, and made it perpetual, by which the Prieſts and 
Levites were made incapable. of purchaſing any Lands :, 
In lieu of which the Firſt-fruits and Tiches were given, 
them, Numb. xviii. 23, 24. Indeed the Levites were. 
to be allow'd forty- eigut Cities with their Suburbs to 
live in, and to keep their Cattle, Numb. xxxv. 2, 7. But 
this was nothing in Compariſon of what they muit have 
had, if they had beenallow?d to ſhare their Proportion of 
Land with the other Tribes. It appears from Numb. xxvi. 
that the Levites above twenty Years old were about an 
eightieth Part of the 1/raehtes of the ſame Age. An 
eightieth Part of the Land then would, have fallen to 
thcir Share, if they had been allowed tor inherit Land. 
In the ſtead of this, the Firſt-fruits, Tithes; Sc. were 
given them, which amountęd to about a fifth Part of 
the Product of the Land: which was indeed an ample 
Satisfaction for their not being permited to inherit 
Land.- Bat ſtill they could not draw in all the Wealth 
of the Kingdom into the Church: Since the Laity re- 
{crved to themſelves all the. Lande, and four Parts in 
five of the Product of them, according to the original 
Directions of Mecſes. Now though our Author could, 
not but know this to be the Caſe, yet he has ventured 
to ſay, Pp. 128. that the Revenues of the Levites amonnt- 
ed 40 full twen'y Shillngs a Pound upon all the Lands in 
Tirael-+ I have heard of Addreſſers in the Plenitude of 
their loyal Zeal oſicring their. King twenty Shillings in 
the Pound for; a Land-tax: Bat that after Men that 
bad no Trade, had actually, given away full twenty 
Shillings in the Pound, they ſhould have enough left 
to maintain their Families, is more than even the 
Genius of a Newton could make out. I am ſure, Lam 
duil enough to fancy, that if T had an Acre gf Land 
which produced, only one Found Sterling in, a Near: 
and ſhould gine out of the Products of thag Land 
twenty Shilling, nay, according to ouf Author's emf 
Phatical way of ipeaking, full twenty. Shallings a Year | 
| e 
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to à Prieſt, ſhould Neve doeh ing remalning from 
thence; and if I had no Trade neither, I could have 
nothing at afl. Our Author's ſaying, that St. Paul 
1 tbe C briftian Miniſtry" to ſubfiſt only upon Charity, 
18. a palpable” Miſrepreſentation. For St. Paul ex- 
preſsly ſays, that as they who miniftred about holy Things 


in the Temple did live of the Things of the Temple, 55 
hath” the Lord ordained,” that they % preach the 


Goſpel ſbould live of the Gaſpel, 1 Cor. ix. 1 3, 14. 89 
that Chriſtian Miniſter r no more ſubſiſt upon Charity, 
than Phan, Counſellors; or Kings. For if the Law 
of Nature, and the Law. of the Land have ordained, 

that theſe ſhould live by Fees, or Taxes : So hath the 
Lord ordained, that Chriſtian Miniſters ſhould live of 
the Goſpel. Let him prove, that Fees and Taxes are 
not Alms; aud I will prove that Chriſtian Miniſters 


competent Salaries are not Alms neither. They are = 


| becauſe the Lord has af e them, i. e. by divine Right. 
"Afterward he adds, p: 51. that Paul declared the 
12 to he 4 carnal, v A Minding, and inſiaving Con- 
ſtitution, when Moſes had delivered it as the diſtinguiſhing 
Privilege of the People of God, But our Author knew, 
that St. Paul was of the fame Opinion with Moſes in 
this Ręſpect, according to what he ſays, Rom. lii. 1, 2. 
The 7 gs have much Advantage above the Gentiles, par- 


tioularly becauſe the Oracles of God were commited to 
them. This was avaſt Advantage above what the 


Heathens injoy'd. And yet it is obviouſly-true, as St. 
Paul repreſents it, that the Law was carnal, worldly, 
and inflaving in compariſon of the Goſpel. The 
Apoſtle's ſpeaking thus diminutively of the Law 
in "compariſon of the Goſpel, cannot, by any one 


but our New Philoſopher, be eſteemed a plain Decla- 


ration, that Juch a' Law could never be of divine Inſti- 
tution. And tis certain, that the Apoſtle never in- 
tended to make ſueh a Declaration, becauſe he often 
_ as. dur Author knew, that the Law of Mioſes 

Avine Inſtitution. © He expreſsly calls it, The 
[Ora 6-4 God, in the Text laſt cited; and cites the 

of oſos as the Mord of God, Heb; x. 30. ar d 
5 that Moſes was J_ in God's Houſe, ili. g. 


and 
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and ſolemnly declared, that he believed all Things which 
are writen in the Law. Acts xv, 14 
. Our Author next advances, p. 64. that if St, Pay 
had thought the Law to have been an Inftitution of Gags 
and afterwards atrogated by the fame Authority, be could = 
not have ſubmited to it confitent with bis declared Fudge 
ment and Conſcience. It does not — that the Law, 
upon the firſt calling of the Gentiles, was ſo far abro- 
gated as to make it Auful for the Jes to gomply with 
its Inſtitutions: But their Compliance continued in- 
different till the Deſtruction of the Temple. So that 
for the ſake of pleaſing the Fews, it was lawful for the = 
Apoſtle to purify himſelf as a Nazarite, in compliance 
with the Law, As xxi. 24, 26. Accordingly, he 
could with the greateſt Sincerity declare, that he did not 
teach the Jeu, that hey ought nat to circumciſe their 
Children, nor to walk after the Cuſtoms, v. 21. For 
his real Doctrine was, that the Gentilis muſt not ſub- 
mit to the Law of Maſes; while yet it was lauful for a 
FJewijſb Chriſtian to do it, when he could thereby pro- = 
mote a good End. He did not fay, that it was a Sin 
for a Jetuiſb Chriſtian to eircumciſe his Children, z and 
accordingly he conſented that Timoiby ſhould be cir- 
gumciſed, becauſe his Mother was a Jemeſ ; tho“ he 
would not bear, that Titus ſhould be circumciſed, be- 
cauſe he was wholly a Greek, Als xvi. 3. Gal. ii. 3. 
St. Paul never ſhuffled, as our Author would perſuade 
us to believe, but ſteadily defended, and on all proper 
Occaſions own'd, the Goſpel, which he had preached 
among the Gentiles, which was, that the Gentiles muſt 
not be circumciſed, nor obſerve the Law, Gal. v. 1-4. 
The Council at Feraſalem was of the ſame Opinion with 
him, and did not (as our Philofopher pretends, p. 60, 
leave the Jewiſh Converts under an Obligation to the 
Council, that the Law was a Note which neither 
their Fathers, nor they were able to bear, and that 
the Jes were. to be ſaved (not by the Law, hut) &y 
the Grace of Chriſt, euen as they of the Gentile World 
were to be faved, A xv. 10, 11. And _ 
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K*. James Wa ae hates Gentiles thauld 
be required to abftajn fram Follutions of Idols, and 
Fornication, Things ſtrangled and Blood]; he adds, that 
there would: be no need parti to inculcate this 
pay gray the Jewjh Converts, ſince Moſes ms 
read in the Synago 
The Council —— oblige the Jeruiſb 
to abey the Lau of Moſes, but only left the Thing in- 
different to chem. And whatever our Author fancies, 
701505 57. St. Paul was perfettly well ſatisfied with 
this Decree, as is evident from his never contradict 
it, eicher when it was paſſing, or afterward, and from 
his delivering the Decree to the Churches to 
wherever he travel'd, AA, xvi. 4. Agreeable to 


allo was all his Diſcourſe and Conduct upon all Occaſi- 


ons. Te determined, that eating Meats offer d = 
Idols at ſuch (which was the Thing forbiden in the 

Decree) was abſolutely unlawful in itlelf, 1 Cor. x. 20. 
and that upon nit had not been in itſelf un- 
law ful, yet it 8 be neceſſary to avoid it, when our 


2 it would ineourage otliers to do it againſt their 


Conſciences, 4 Cor. viii. 7---11. St. Paul did not teach, 


that it was a Six for a Fewiſb Chriſtian to walk aceord- 
Ang to the La); but conſtantly and uniformly taught, 
that tho' he was not bound in Conſcience to do it, yet 
it was neceflary in ſome Circumſtances in order to avoid 


ing Offenſe, 1 Cor. x. 27---29. When the Law of | 


Moſes was ſet aide, upon the Calling of the Gentiles, it 
as lauful far the converted Jews to eat the Meats 


that had been prohibited as unclean by the Law: But 
Mill it was no Sin in them voluntarily to abſtain from 


them, when their eating of them would have given 
Offenſe. Accordingly St. Paul determines, that he 
would not eat Fleſh while the World ſtands, if this 
would make his Brother to offend, viii. 13. He farther 
adds, Tho* I be free from all Men, yet 1 have made my- 
ſelf a Servant to all, that T might gain the more. Unto 
the Fews I became as a Few, that I might gain the Fetus; 
to them that are under the. Law, as under the Law, that 
908 15 . gain them that nde the Lato; to _—_ 
Fat 


every Sabbath-day D. 20, 21. 
rf Converts 
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Ban re ents far, fo- ths Lan of Mets, no Ji 


Sutje# tb the Laav, that _ Irmight gain them that are not 


ſulject to the: Law, 1 Cor. ix. 19.21. Thus the 
Apoſtle was perfedtly- confiſtent with hitſelf, . While 
he would not ſuffer the Law to be impoſed on the 
Gentiles ;:and did not think that the Law had any 
longer an Authority over him: Yet: he knew it was 
lawful-for him to yield voluntary. Obedience to the Law, 
whenever this was neceſſary to avoid Offenſe. And 
thus the great Apoſtle's Character is perfeftly. Cicero 
Mr. Locte's Note on Epbeſ i ii. 15 

Our Author is miſtaken in 1 chat cheDecrer 
of the Council at Jeruſalem defigned to. impoſe a Law of 


 Projelytiſm upon the:Gentile'Converts,rpi, 76. The De- 
cree- was not intended to make them Proſelytes to the 
Law of. Moſes, or to any part thereof. It was deſigned; 


to impoſe upon them four Things which were made 
neceſſary long befere the Law of Muſes was in being. 
Abitinence from Blood, and conſequently from Things 


ſtrangled, was injoined upon Noah, and in him upon 


all Mankind, Gen. ix. 4. Abſtinence from Fornication, 
and from Things offer'd to Idols as ſuch, was injoined 
on all Mankind by the Law of Nature. If our Au- 
thor had obſerved this, he would not have talk'd of the 


Council's connecting Things indifferent with things neceſſa- 


ry. For they were all made neceſſary, by the divine 
Commands, to all Mankind, long before Moſes was 
born. And herein St. Paul never differ'd from the 
Council. It was therefore very wrong in our Author 


to repreſent Paul and the other Apoſtles as preaching 


quite different Goſpels, and as dj iffering about the moſt 


elential Points, p. 80. For tho? Peter once diſſembled 
in Conduf, yet he always preached the lame Goſpel as 
Paul, as we learn from his Zpiftles, and — his 
Speeches i in the Acts. And if our Author had impartially 
examined, he would have found, that when St. Paul 
ſpeaks of bis Goſpel, he does not call it ſo to diſtinguiſh. 
it from the Goſpel of Peter and the other Apoſtles, but 
from the Goſpel that was taught bythe. Falſe. Apoſtle, 
who oppoſed him. St. Paul expreſsly ſays, that the 


3 5 
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ſtery, which was reveled to him, was reveled to the 
other Apoſtles alſo, Epbeſ. iii. 5. Agreeably to this, 
when St. Paul ſpeaks of his having received his Goſpel 
by immediate Revelation from Chriſt, he would. not 
thereby inſinuate, as if his Gofpel was not the ſame as 
what was reveled to the other Apoſtles, but only that 
he did not learn his Goſpel from any Men; and that he 
was as well quußed to be a Teacher of Chriſtianity as 
the other / Apoſtles were, Gal. i. 1, 11, 12. ü. 6---9. . 
Our Author next enters upon the Subject of Mira- 
obs and tells us, that the Power of working Miracles 


has no Connexion with the Truth of the Doctrines taught 


by. fuch Miracle-workers ; and that ſince falſe Prophets 
might and did work Miracles, theſe can be no' Evidence F 
Truth, p. 81. This Philoſopher pretends a Reſpect for 
br 7 and Paul, and yet in ſaying this, he could not — 
know, that he directly contradicts them. Our bleſſed 
Savior continually appealed to his Miracles as an Evi- 
dence of the Truth of his Doctrine. I (ſays. he) have 
greater Witneſs\than that of Fobn : for the Works which 
the Father hath given me to finiſh, the ſame Works that I 
do:; bear witneſs of me, that the Father hath ſent me, 
John v. 36, See alſo John x. 37, 38. xiv. 10, 11. St. 
Paul ſays, that Miracles are the Signs of an Apoſtle, or 
Evidences that a Man was taught and ſent by God, 
2 Cor. xii. 12. and that the Goſpel which was fir 
ſpoken by the Lord, was confirm'd to us by them that beard 
bim, God alſo bearing them witneſs both with Signs and 
Wonders, and with divers Miracles, and Gifts of the 
Holy Ghoſt, Heb. ii. 3, 4. It is no manner of Objection 
to this, that falſe Prophets have been ſometimes per- 
mited to work Miracles: For in that Caſe God has al- 
ways taken care to make it evident, to even impartial 
Inquirer, on which Side the Truth and the Divine 
Commiſſion lay. To this end, be always gave his Ser- 
vants a manifeſt and complete Victory over their An- 
oniſts. When Maſes had wrought one Miracle, and 
the Magicians had doge the ſame, a Spectator, muſt ne- 
ceſſarily be in doubt. But when: Moſes tied up their 
Fling, arid Went on Feemins . Miracles;: "te 
M Satt wire 2s 07121: 086 
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fey col wor do; and even forced re is eee 
ledge the Finger of God in his Miracles, the Spectators 
had not the leaſt room to doubt, but that oſer's God 


and 
comimiſſiori d by him. And in all Cafes of Oppoſitio x 
and Conteſt; 4. good and faithful God will rtke carey 


| 

| hat his Servancs ſtull have ſuch a complete arid mianfef 

| | 
| 

| 

| 

| 

| 


was the Moſt High, and that Moſes was really /on! 


4* Victory as ſhall be ſufficient to determine every im 
tial Inquirer. Hence it. is, that our Savior ſaid, that 
falfe Prophets, by their Miracles, ſhould, if if were 

te, — the Elect, Martb. iv. 24. It is not 

poſſible they ſhould be deceived, becauſe God will not 
fiffer falſe Prophets to produce ſuch Evidence as be will. 
1 on the ſide of Truth. As tour, Author*s ſaying, 
"that the Power of working Miraults bus nd Ci 
ih the Truth of Dofirines, it is very irfing. Tho' 
theſe Things have not an immediate, yet they: have a 
mediate Connexion witk one another. The Cafe id very 
plain to all that have not puzzled their Heads with Me- 
| rphyſics. Mirae{ts, where there-is no Opoſition (as in 

1 che Caſe of Chriſt and his Apoſttes) and Vidar in work- 

3 ing Miracles, where there is Oppoſitlon (as im the Caſe 

| of Meſes and the Magicians) immiediately probe that 

l | the Men who work them were tdigght arid ſend by God, | 

| ſince no Man could do ſach Miracles ufileſs God were 

| with him. By the Miracles then, which God dot by 
| _— Ser vate, he teſtifles that he is with thech, that he 

| Jer then, inn ee and approves of the Bechines 

they teach. He does hereby as good as ſay to u, 1 

7 are Mo taught tfreſe Men — fevele to you; I beat 

< witneſs to them, by Miracles and Victory, that they 

" © are faithful Men: I know I can txt them to give 
ve Aceuumt of what 1 have taught them. 

e fouls not truft them, if I foreſatw' they would 

4 falfify, I would net fland dy uad on them. But by 

my owning thetm in this fanter, P aſſure you; thut 1 

t now thetm to he ſuch as will ver fag, or attetupt 
© th deveive You, Take my word for it,'you may des 
©. ped upon the Truth of all they teach. Tu Ati- 
fates are 2 phin Proof of the Thuth 6f-DdRrics; urg 

i Cor Author's Language, thus the certain Truth _ 


44 EZ es ths; * 


> Gol: wwe ub not take their word for it 
1 witneſs that they teach us the 
Truth. . 4 Nerd Foundation of our Faith: So that 
there is another infallible ' Mark of Truth beſides the 
Reaſon of rhe Thi Kin that is, God's con 1 
Miſſion of his Proph a ara poſit And in this 
it may be made certain, a poſitive Command keys, 
from God. 
What =, iewPhilolop her talks, a bout the Chriſtiari 
Doctripe of the Sherifce Chrift, is mere Cant, and no- 
gt i ae Fo Te ſays, p. 149, 150. that God 
Baue  Penittnts, whether Chriſt bad died or 
10 11 lieve he is ſenſible, that there is no 
RD in condemning Rebels to death, and 
to don them 8 ay, 'Tertns. When 


pi 1057 me > Divines, FF irs ve talk*d in- 
N 97 this Matter. But the true N 
Doctrine of the Sacrifice of Chriſt is not liable to any of 
his 29 "He tells us, bs arr Divines 
een always excę Puzzle zwhen they, att 

ro reconcile the. wrap of prior Satisfaffion Trey; 
Freedoni of a Pardon upon Repentance, p. 150. But if 
his Heal ih puzzled, Þ drinking in the midſt of his 
Sermon, p. 138. other Men's are not. The Scripture- 
Doctrine of the Sacrifice of Chriſt is exceedingly natural 
5 were all Sree to geath. 2 

| 1 ential Attribute of Mer poſe 
Bim to f ee F 8 2 e laid 
n Beige Fong 9 his Son to raiſe the Wed and 
to give to penitent Sinners eternal Life: But at the 
ſame time, for infinitely wiſe Reaſons, he determined 
not to give Chriſt this Authority, unleſs he would, as a 
Condition of receiving it, go down from Heaven, dwell 

among Men as one of them, and permit them to ſhed 
His Blood: © Chriſt conſented and performed the Con- 


that when the rd. 
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all Authority in Heaven and in Earth, . 8 an 


Authority over all Fleſh, that he ſhouſd give eternal 
Life to as many as believe in, and obey, him. As then 
Chriſt's dying was the Condition of his receiving Autho- 
rity to ſave penitent Sinners, we may very properly, ſays 
that his Death pail Salvation for them. This 
Condition was infiſted on, in order to demonſtrate, that 
tho? God is merciful, yet he is at the ſame time perfectly 
holy, and intenſely hates all Sin. It was neceſſary then 
that this Condition ſhould be performed; and yet ſtill 
the Pardon granted Sinners, upon Repentance, is per- 
fectly free. God might have refuſed to grant Pardon 
u 


pon amy Terms at all: It was mere Grace in him to 
ſend his Son to redeem us: It was mere Grace to ap- 
int that his Death ſhould be the Condition of our 
Salvation And it was mere Grace to inſiſt on ſuch /ow 
Terms on our part, as Repentance toward God, and 
Faith toward our Lord Jeſus Chriſt, Suppoſe a Set of 


| Rebels againſt the King were condemned to die, and 


confined in a cloſe arid naſty Priſon z ſuppoſe his Mer- 
J inclined him to pardon them upon their Repentance, 
if he could do it in ſuch a manner as would ſecure the 
Authority of his Government, and the Honour of his 


L 33 Þ 


of his receiving Authority to ſave us. So that while 


it was 'zecefſary Chriſt ſhould die, if we were to be re- 


deem'd at all, yet the Pardon we receive is free, becauſe. 


God might have refuſed to redeem us at all. What 
— pin —— how idle it is to talk, as this Philo- 
op of the Neceſſity of paying the Price of Re- 
demption to the Devil, p. — L the Price which 
Chriſt was to pay, was intended to purchaſe for himſelf 
an Authority to raiſe the Dead, and to give eternal Life 
to penitent Sinners. As this Authority could be be- 
ſtowed by none but God, the Price of purchaſing it 

muſt be paid o him. And when Chriſt paid this 
Price he thereby purchaſed an Authority to conquer 
Satan, and to deliver Men, by Force and Power, out of 
the Hands of him that had the Power of Death, that is, 
the Devil, Heb. ii. 14. Hf bo -4 
This Philoſopher adds, p. 154. However free and 
voluntary the Obedience of Chriſt was, yet it was a neceſſa- 
ry Obligation laid upon him by the Will of God. From 
hence our Author would have us infer, that there could 
be no ſuch Merit in the Death of Chriſt as we ſpeak of. 
But he quite miſtakes the Caſe. Chriſt's ſubmiting to 
undergo #ndeſerved Sufferings and Death was voluntary : 
And if he had — canſented to it, his Fa- 
ther would nat have laid him under any Obligation in the 
Caſe, The ſame Reaſons, which made it fit for Chriſt 


to conſent to be incarnate and die, made it fit for the 


Father to order it : And the ſame Reaſons, which made 
it fit for the Father to order it, made it fit for the. Son 
to conſent. But ſtill the Son's free Conſent was neceſſary 


in the Caſe ; ſince the Things now required of him 


were not his Nauru! Duty, but his ſubmiting to unde- 
ſerved Hardſhips and Sufferings. Theſe voluntary 
erings then merited for him the Exaltation and 


Authority that were promiſed him, even an Authority 
rr HY OH Rs 
Our Author farther ſays, Chrift himſelf ſeems to have 
1 fur Notion: of the: Nereſſity F his Death, as an indiſ- 
. penſable- Condition of | the Salvation of Mankind, when he 
prayed ſo often; AMD te nat to be put upon any 22 
ry 6:0 2 | 
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'Bt, Paul che we are jufifhed by Chatte Mord 
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Trial, and that if poſſible this Cup of Sorrow might paſs | 


from him, p. 155. Our Author, I ſuppoſe, could not 


but know, that ſome very ingenious and learned Men 
have thought, that when Chriſt prayed the Cup might 
& from him, he did not ſpeak of his Death, which 

e certainly knew muſt happen; but of ſome fudger, 
unexpected, dreadful Sorrow. If this was the Cale, as it 
might have been for any thing our Author has proved 
to the contrary, all the Difficulty vaniſhes in a Mo- 
ment. But ſuppoſing that the Cup fignifies Death, ſtill 
Chriſt's Prayer is perfectly conſiſtent with his believing 


that his Death was the Condition of Men's Salvation; 


For he did not pray that the Cup might paſs from him 
at all Events, but only if it were paſible: The Senſe of 
his Prayer was this, Father, if it be poſſible to fave 
Mankind without my dying a Sacrifice for them, I 
* pray to be delivered from Death. But if this is not 
« poſſible, if my Death be the indiſpenſable Condition 


of their Salvation, I conſent: Not my Will, bit thine 


& be dene. He did not deſire to be ſaved from dying, 
unleſs it were poſſible for Mankind to be ſaved in ſome 
N So that here was perfect Love to the Souls 

He repreſents St. Paul as meaning by the Doctrine 


of Propitiation, only that Chriſt ſealed his Religion as a 


Martyr with bis Blood, p. 164. Whereas the contrary 
is very evident from many Paſlages in his Epiſtles. St. 
Paul argues, that if one died for all, then all were dead, 
2 Cor. v. 14. i. e. It may be infer d from © Chriſt's 


dying for all Men, that all Men were become mortal, 


ar condemn'd to die. This Argument # good, if 
Chriſt's Death was a Sacrifice, or the Condition of his 
receiving Authority to - raiſe all Mankind from the 
Dead: Bat if he had died only as 'a Martyr, no Man 
can ſee any Force in the Apoſtlc*s. Reaſoning.” Paul 
died a Martyr,and yet it cannot be infer'd from thence, 
that all Nen are condemn'd to die.” : The Apoſtle's 
Argument therefore demonſtrates, that he thought, 
Chriſt died not only as a Martyr, but as à Sacrifice too. 
Rom. 


3 


RE... 
v. 9: 1 e. the ſbading his Blood was the Ferm, or 
| Cqndition of our babes: juſtified :| As the 
Juſtified by . Faith, ſignifies that Faith is the Condition 
Juſtification,” Again the Apoſtle ſays, Gal. ni. 13. 14. 
Cb bath. rediemed us from. the Curſe of the Law, being - 
made a Curſe, that is, bang'd an a Tree for us. tbat tht 
Bleſſing - of Abraham might come upon the Gentiles : i. e, 
the Crucifixion of Chriſt was the Condition and Mean of 
the:Gentiles receiving the Bleſſing of Abrabam.... This 
lainly ſhews, that Chriſt's Death was not merely the 
of a Prophet and Marr, inde in that Cale his 
Bing, and not being crucified, would have been more 
adapted as convey the Blefling of Mrabam to the Gen- 
nes by his- Preaching and "Phi than his Death 
could be. Paul. was only a Martyr, and accotdipgly 
| his Death was not a Mean or Condition of carrying the 
yy. tothe Gentiles,. but his Life was more. needful 
is Purpoſe, as himſelf teſtifies, Pbil. i. 23, 24. 
I have * (ays he) 10 depart, and 10 he with 
Eri 6, aulich it far 3 for myſelf, but to abide in the 
Floſs is more neeaful for you, And if Chrift had not been 
really a Sacrifice, it his Death had not been neceſſary to 
make Atonement for us, his abiding in the. Fleſh alſo 
would have been: more needful for Mankind than his 
Death. Farther, St. Paul ſays, Gal. ii. 21. If Right- 
neſt came by the Law, - "hes. Chriſt. died in uain. 
From which reaſoning of the Apoſtle it evidently fol- 
Jows,-that-if Righteouſneſs, or Talkifiration, could have 
come by the Law, or any other Way whatſoever, Mr. 
if God could conſiſtently with his Wiſdom have 
and rewarded us as righteous upon any lower Condition 
-than that of the Sufferings and Death of Chriſt, then 
-Chriſt died in vain: Since, upon this Suppolition, he 
0 would have died to procure either what was before pro- 
in anatber, or what might have been procured 
in an egler Way. But Chriſt did not die in vain : 
Ne — to St. Paul's Argument) we 
cod hot have been accepted as righteous without his 
Death, i, e. his Death was the wrd cm of our 
© i for s 1 


„ 
3 * 2 6 T 8 
; 72 £ ; 
£4. 2 A X 3 * 
2 — _ . r ————— * 2 7 


Z 1 


2 


* a+ - Yu ; * 2 
=. A 7 
5 ** "> = hy 


> - — — 
rr 


1 


The moral Philoſopher. is right in ſaying, p. 201. 


That a Means (or poſitive Inſtitutions) of God's Ap- 
F0intment muſt have a natural Relation ta, and Connexis 

and mutual Dependency of Things to abtain ſuch an End, 
But he is as wrong in adding, that there is no rational 
Connexion either natural or moral, between. the external 


Rituals, Baptiſm and the Lord's Super, and am inter- 


nal Virtue, or true Religion, either in Act or Habit. For 
the Queſtion is, What is the End, which theſe Rituals 
are the Means of promoting? Baptiſm is not, as he 

epreſents it, a Mean f purifying the Soul: nor was the 
Elementary part of the Euchariſt ever intended as a 
Mean of conveying Grace. The Endiof Baptiſm is to 


de a Door into the Chriſtian Church, and a Sign, and 


Admonition to us, that we ſhould die to Sin and walk in 
Newneſs of Life, Rom. vi. 4. as Perſons tegenerated, 


Tiusiii. 5. Now Baptiſm naturally anſwers this End, 


and therefore God, who ſaw it to be fit for this Pur- 


— did in his Wiſdom appoint it. The End of the 
rd 


s Super is to eat and drink in Remembrance of 


Chriſt, and to ſberu forth his Death, as our Author well 


knew. And he is as ſenſible, that the End of calling 


us to remember Chriſt, and to ſnew forth his Death is, 
that we excite ourſelves to imitate and obey him, as 


well as to love and ſerve God. And ſurely our Au- 
thor himſelf muſt own, that there is a natural and rati- 
onal Connexion between theſe Things. I would add, 
that if we could not ſee this Connexion, yet When the 
allwiſe God has appointed any thing as a Mean to an 
End, we ought to ſubmit to his Wiſdom, and believe 
that there is ſuch a Connexion. For we cannot have 
higher Evidence of the Truth of any Thing, than the 
Teſtimony of God. Our Author declares himſelf to 
believe all this, and to apply it to Baptiſm and the 
Lord's Super, provided it could be proved, that they 
were Chriſtian Inſtitutions, p. 202, 203. He ſays, 
they were not inſizluted by. Chriſt, but were in uſe before, 
as National Cyſtoms among the Jews. This looks to me 


2 little like playing upon. Words. Suppoſe thatBap- 


ae 


Lord's Super. It is true, that Jobn the Baptiſt baptiſed 
before Chriſt did. But it is as true, that Chriſt's Bap- 
tiſm was different from Fohry's ; as is evident from the 
Teftimony of St. Paul, who required ſuch as had alrea- 
dy received John's Baptiſm, afterward to receive Chriſti- 
an Baptiſm, Acts xix. 3.---6. And that Chriſt really 
inſtituted Baptiſm is as plain as Words can make it, 
from Matt. xxviii. 19. Go teach all Nations, baptiſing 
them, &c. If this Command of Chriſt to his Apoſtles 
did inſtitute teaching, I am ſure it alſo inſtituted Bap- 
tiſm, He ſays, it is certain, that the Fews baptiſed every 
Profelyte, and that this was their Cuſtom many Ages be- 
fore our Savior's Time, p. 104, 10g. But this is not fo 
certain as our Author fancies; And before he aſſerts it 


again, I deſire him to read and confute Dr. Gale's Ninth 


Letter in his Reflexions en Dr. Wall's Hiſt. of Infant 
Baptiſm. Nay, that baptiſing was a new Thing in our 
Savior's Time, appears from that Queſtion of the Jes 
to John the Baptiſt, Why baptiſeſt tbou then, if thou be nut 
tbe Chriſt, nor Elias, nor the Prophet, John i. 25. This 
plainly implies, that no one among them at that time 
' pretended to baptiſe, becauſe they did not think, that 
the Meſſiah or Elias were come, Jobn's Baptiſm then 
was entirely a New Thing; and Chriſt's was different 
from his, and ſo was truly a Chriſtian Inſtitution. 
Jobn baptiſed only Jeus, Chriſt ordered his Baptiſm to 
be adminiſtred to all Nations. Jobn's Baptiſm was 
not, but Chriſt's was, into the Name of the Father, 
Son, and Holy Ghoſt. As to the Lord's Super, it is 
_ evidently an Inſtitution of Chriſt, Our Author ſays, 


P. 204. that eur Savior ſanctiſied and applied to a religious 


Uſe a National Cuſtom of handing about Biſket, and a Cup 
of Wine after Super, and ordered that for the future it 
ſhould be done in bis Name, p. 107. But he has not 
proved, that this was a National Cuſtom among the 
Zews, in and before our Savior's Time. I am ſure the 
_ Goſpels imply the contrary. For St. Luke expreſsly 
tells us, that our Savior took the Paſſover-Cup, = my 
TR. | anks, 


| Tet 
tz nul Water, and Elementary Bread and Wint were in uſt. 
before : Yet theſe were not Chriſtian Baptiſm; or the 
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2 This is the Cup aft 


fourth alſo, introduces ſtrange Confuſion, and contra- 


te! 
Trunks, wid bid the Di les: divide Ir ume „bee 
before he inſtituted np Lord's own Take Nxli. 
© Sper, of which dur 


Apthot ſpeaks: Bur Chriſt did not order that '7Þis 


Cup ſhould be diſtributed in his Name. On the other 


hand, he appointed monber efterward for this Pur 
5 that the Lord's * was intirely diſtinct 


he Jet Meal, and was in all-reſpedts a ace Ine 
ane And as the Goſpelz ate inconfiſtent with our 
Author's Hiſtory of che Jeb Paſſover and other Sup 


ers, 10 he is directly chntradicted by Fewiſh Writers, 


K — capeely ſay, that the Maſter of the Family eats 


of che F of the Paſſover lf of all, and after this 
taſtes; not of any. Food, See Dr. Lip hifoor, Vol. It. 
p. 238. But it is no Wonder we find our Author 
writes Hiſtory by Invent on. I canhor help adding, 
chat as there is a Foundation to ſuppoſe that the Bread 
Chriſt broke to his Cru don was n part of 
the Fatal Sopee > ſo neither is there any rom to 
that the -'T he appointed: to repreſent his 
Notary Jeet i. De Pig Er our Cap 
che medern s, in Dr. 5 
ut the Paſſover, relates whe, 4 know our 4 | 
Days. And'to ſuppoſe that Chriſt adopted the third of 
them into his Super, and afterward- partook of the 


dias our Savior's ſaying,” after the Cup chat preteded = 
His Super, that he would no more drinte of Vine, til | 
he — it in God's Kingdom Laie eil. 18. 

ide 2 n, nu take e 

uber and Neceſſity of perſonal oath 
| ſhews, that he does not underſtan e ie 
he oppoſes. The Truth of the Caſe is, that we were 


— 4 


naburalꝶ obliged to yield perfect Obedience to the Will 


of God, the eward of which was to be eternal Life. 


Rut Rinde we have ſined, and our Obedience is wot per- 


felt, we have forfated: eternal Life. Tt muſt then be 
mere Grace in God te reward our 


imperfei Obedience 


| be, eternal Life, che Reward ne. The 
| Sacrifice, 


<< E 1 ns 

Sactifice of Chriſt purchaſed this Favor for us, or, 
which is the ſame Thing in other Words, his voluntary 
Submiſſion to undeſerved Sufferings and Death was 
The Condition of his receiving Authority to accept and 
reward our ſincere, tho* imnerfef Obedience, as if it 


were perfect; or in Se Paul's Language, Faith is im- 


puted for Righteouſneſs. What we aſcribe then to the 
Sacrifice of Chriſt does not take off from the Obligati- 
on and Neceſſity of perſonal Obedience. It takes off 
indeed from the Neceſſity of perfect Obedience, ſo that 
we may be ſaved, tho' our Obedience be not perfect: 


But ſtill it leaves us under the ſtrongeſt Obligations to 


perſonal, ſincere Obedience, as ablolutely nzceſſary to 
Salvation, He muſt not be offended with my uſing 
his own Words, p. 226. It is aftoniſhing, methinks, 
that our Moral Philofopher ſhould not ſee this, and that 
he ſhould be ſo much puzzled aud perplexed, where there is 
really no Difficulty. _ „ 
He does not ſtick to affirm, that the Hiſtory of the 
Exodus, and Conqueſt of Canaan, 7s writen in a Drama- 
tic Way; and that if we ſhould take this Drama in the 


obvious literal Senſe, we muſt ſuppoſe Moſes to have been 


a more fabulous, romantic Writer tban Homer, Aſop, 
Ovid, or any of the Heathen Poets and Mythologifts, 
p. 251. To make this appear, he dreſſes up the Story 
in as ridiculous a Manner as he could: Bart if he had 
reported only the Plain Truth, he could not have 
anſwered his End. It is falſe to ſay, that Moſes repre- 
ſents God appearing like Man, as a finite circumſcribed 
Being: Since he expreſsly ſays, that the Jets ſaw 19 
manner of Similitude, Deut. iv. 12, 15. The 3 
of which Expreſſion our Author knows to be, that God 
did not appear in any Shape, And ſince Maſes aſſigns 
this as a Reaſon why the Jews ſhould not make an 
Image of God, it is evident, Moſes intended to ſay, that 
God never appeared in any Shape: Since his not appear- 
ing in any Shape at one time, would have been no Argu- 


ment againſt making ** of God, provided he had 


appear'd 


. 


e I — Nx? —— * X 
* OE * 
n — IF 
—— RES Fa * 2 * — 
7 * 1 - PY XA 7 7 


_ 


Pp 
7 
Wh 
by ol 
* 
.* 
7 
Ks 
s. 
n 
** 
TIX 
IH 
5 
2 
11. 
l 
eres, 
of "$1 
# 5 ; 
4 1 
17 
1 
3 
1 


appear'd in human Shape at another Time. Whoſo-, 
ever appeared in human Shape to Abraham, Lot, &c. 
was an Angel, and not God. That which repreſented 
God was a Cloud of Light and Glory, which had no 
Similztude, i. e. it had no Shape, it was not like Man, 
Bird, Bcaſt, Fiſh, or any other finite circumſcribed Be- 
ing. Whatever Maſes ſays about God's appearing mult 
be interpreted conſiſtently with this plain Declaration, 
that Men had ſeen no manner of Similitude. If this will, 
oblige us to interpret ſome of his Expreſſions in a figuras 
tive Manner, the Figure will be infinitely leſs bold than. 
that to which this Philoſopher has recourſe. God's 
talking wih Moſes Face to Face, (Excd. xxxiii. 11.) it 


is evident, cannot ſignify his a ing in any Shape, 
becauſe it is ſaid, that God alk with oh the al 
Face to Face in the Mount, when yet they ſaw no manner 
of Similitude, Deut. v. 4. The plain Meaning is, that 
he did not imploy a Prophet to declare his Mind to 
them, but he ſpoke to them dire#ly from the Cloud of 
Glory, as being himſelf immediately preſent with them. 
And his convarſing with Moſes as a Man talketh with 
his Friend, muſt be conſidered as ſet in Oppoſition to the 
Manner of his delivering the Law from Mount Sinai: 
Here he ſpoke with Terror as a Sovereign andy udge zbut 
he ſpoke to Moſes in a mild and tender Way. And 
what is there in this that looks romantic ? It is true, that 
the infinite God cannot go from Place to Place: And 
accordingly Moſes does not ſay he did. But as the 
Cloud of Glory repreſented God, God may, by a very 
_ ealy Figure, be ſaid to go, wherever that Cloud 
of Glory went. It is therefore far enough from 
being romantic for Moſes to ſay, that God (i. e. the 
Cloud of Glory repreſenting him) went out of Egypt at 
e Head of the Iſraelite Army, and walked with them 
thro* the Red Sea, that be (i. e. his Glory) travelled up 
and dotvn with them forty Years in the, Wilderneſs. As 
to what the Immoral Philoſopher adds, that God. was: 
always at the Beck or Call of Moſes ; he knows it is a 
ane, Io be af the Beck of Moſes is an 


„ 
Expreſſion infinitely too mean in this Place. Jeſhua 
was at the Beck of Moſes ; but Moſes always behaved 
himſelf with the utmoſt Humility and Submiſſion to- 
| wards God. Yet our Anthor adds, In the literal Senſe 
of the Story, ſuch whs the Intereſt of Moſes with God, that 
be could make him do whatever he pleaſed. If he had not 
been a very ſuperficial Reader, or reſolved to write falſe 
Hiſtory, he could not have ſaid this. It is really 7-2p70us 
in him to ſay, that Moſes could make God do whatever he 
_ pleafd, when God, ſeveral times, denied Moſes the thing 
he aſked. Moſes earneſtly deſired that he might not 
be ſent from Midian into Egypt to require Pharaoh to 
releaſe the raelites. Yet God would not hear him in 
this Requeſt, but was angry with him for ſtanding out 
ſo long, and igſſted upon his Obedience, Exod. iv. 13z 
14. At another time Moſes ſaid to God, I beſeech thee 
ſew me thy Glery. Yer God would not do it, but an- 
ſwered, Thou canſt not ſee my Face [i. e. my Glory :] for 
there ſhall no Man ſee me and live, Exod. xxxiii. 18, 20. 
Our Author could not but know, that his Expreſſion 
was too ſtrong, when he ſaid, that Moſes often changed 
God's Mind, when he had reſolved to deſtroy the People. 
The real Truth was, that the People by their Sins pro- 
voked God to deſtroy them: hereupon God threatned 
and ſpoke of deſtroying them; then Moſes earneſtly 
interceded for them; and ſo God, was pleaſed to ſpare 
them. Deut. ix. 7,26. And in this there is nothing 
odd, or inconſiſtent with the divine Perfections. 

He adds, Moſes gain'd his Ends in every thing but the 
main Point, which was'the Conqueſt of the Country, which 
the Ifraclites were never able to do till David's time, about 

400 Nears after the Promiſe to Abraham was expired, 
p. 253. When our Author ſays, the Iſraelites were 
not able to do the Conqueſt of the Country, I ſuppoſe he 
means, they were not able to effet the Conqueſt, . But 
why were they not able to conquer all Canaan? Does 
not the Caviler know, that the Reaſon aſſigned, is be- 
cauſe the raelites were * and difobedient ? It 
8 | F 2 | 6,4: 
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is expreſsly ſaid, that becauſe they did Evil, the Lord fold 
them into the Hand of the King of Canaan, Judg. iv. 1, 


2. When they repented and cried for Mercy, then 


God inabled them to conquer that King of Canaan, 
v. 3, 23, 24. They very ſoon did Evil again, and 
then God delivered them into the Hand of Midian, vi. 
1, 2. It was intirely the Fault of that Generation who 
came out of Egypt, that e had not conquered the 
Land; it was their Murmuring and Diſobediencè that 

rovoked God to reſolve to deſtroy them in the Wil- 
derneſs, Numb. xiv. 27,33. When God made the 
Promiſe to Abraham, that he would give his Seed all the 
Land of Canaan, Gen. xvii. 8. he did not fix the Time 
of accompliſhing the Promiſe : and therefore he was 
not obliged to fulfl it in the Days of Fofbua, but might 
defer the Accompliſhment, till the Time of David. 
And if our Philoſopher were not a ſuperficial Reader, 


he would have obſerved, that when God ſpecified the 


Time of the 1/raelites paſſing from Egypt to Canaan, he 
does not ſay, that they ſhould immediately conquer the 
whole of it: The Words are, In the fourth Generation 
they ſhall come hither again, Gen. xv. 16. And they 


did come into Canaan at the time appointed. When the 


£ 


Time was fix*d in the Promiſe, there was no mention 
made of their conquering ALL the Land, but only of 
their coming thither ; and this was fulfill'd at the time. 
Bar when the Conqueſt of ALL the Land was promiſed, 
then ub time was fixed. So that the divine Promiſes 
were punctually fulfil'd. | 

Our Author adds, They could not drive the Inhabitants 
out of the Plains, becauſe they had Chariots of Iron, or be- 
cauſe God never inabled them 4s Infantry to ftand before 
the Canaanite Horſe, This is really a very filly Cavil, 
which, our Author knows, has becn confuted over and 
over. And if he had had the leaſt Grain of Morality in 
him, he would honeſtly have told his Readers, what 
the Chriſtian Commentators had ſaid to this. He al- 


Ades to the Engliſo Tranſlation of Fudges i, 19. The | 


Lord 
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Tord was with udab, and be drove out the Inhabitants of 
the Mountain, but could not drive out the Inhabitants of 
the Valley, becauſe they had Chariots of Iron. Now, I 
will venture poſitively to ſay, that our Moral Philoſopher 
does not believe that it was the Intention of the ſacred 
Hiſtorian to teach us, that God could not drive out the 
Inhabitants, becauſe they had Chariots of Iron. If he 
will but honeſtly own - 'this, there will be no room for 
any Sneer ; ſince-evefy one ſees, at firſt ſight, that the 
ſacred Hiſtorian was not capable of delivering ſuch 
Blaſphemy againſt God, whoſe Wiſdom, Power, and 
Sovereignty he magnifies upon all Occaſions; it is a 
plain Caſe, that the Text muſt have another Meaning 
than what the caviling Philoſopher would put upon it. 
Let him know then; that our Tranſlators put in the 
Word, Could, without Reaſon, and without Authority; 
and chat there is no Word to anſwer it in the Original. 
| No There is a Defect of the Verb, as there is, 
2 Kings xiii. 19. where, Thou fhouldeſt, is underſtood: 
In the other Text, all that is in the Hebrew is, But not 
to drive out the Inhabitants of the Valley, &c. How 
ſhould we ſupply theſe Words ? Should we do it in 
ſuch a way as Would make the ſacred Author write 
Blaſphemy ? Should we not rather ſupply it fo as to 
make him write conſſtently with all his other Diſcourſe ? 
Is 1 it not moſt evident, that his Meaning was, that they 
eeded not, or would nat attempt to drive out the Inhabi- 
tants of the Vallies, becauſe they wouid not truſt in 
God, but indulged their owt ungodly Fears of the 
Iron Chariots? They told theſe their Fears to Joshua, 
Joſh. xvii. 16. Whereupon Jaſpua forbid their Fears, 
and told them they ſhould drive out the Canaanites, 
tho*. they had Iron Chariots, ver. 18. And this the ſacred 
Hiſtorian juſtly ſuppoſes they might have done, if 
they would have laid aſide their Cowardice, and have 
ſerved, and truſted in the Almighty. ns 
It is to be remark'd, that our Author, p. 2 58. ex- 
prey aachen that God's Promiſe to Abrabam of 


giving 


; (461. 
giving his Poſterity the Land of 'Canaat for an èver- 
Aesſting Poſſeſſion, was not an abſolute, but a conditional 
Promiſe, to be fulfil'd, Provided his Poſterity would con- 
tinue in the Worſhip of the true God, Was it not then 
perfectly malicious in him, but ſix Pages before, to re- 
preſent this Promiſe as not fulfiPd till about 400 Lars 
after the Accompliſhment of it was to be expected, 
| when he knew that during thoſe 400 Years, between 
\F Moſes and David, the Fews did not fulfil the Condition 
| of inheriting the whole Land, but for/ook; God, and 
| broke his Commandments ? His Deſign in the 253d 
| Page was to banter Revelation, and to ſhew, that the 
Promiſe was not fulfiPd, and therefore he here went 
upon the Suppoſition of its being abhelute. But in p. 
| | 258; his Deſign was to contemn the Fews, as not un- 
| derſtanding the Promiſe ; and therefore here he con- 
| tends that the -Promiſe was only conditional. Theſe 
things confirm an old Obſervation, viz. That they 
| who would write Hiſtory by Invention, have need of a 
| very ſtrong Memory. Now, according to our Author's 
M own Confeſſion, it appears, that the true Reafon why 
the [aches did not ſubdue all Canaan under aus 
was, becauſe they did not perform the Condition upon 
which God promiſed them the Victory. 4s 
5 The Moral Philoſopher ſeems to have a little Fit of 
| _ Medgſty, when he ſays, that Samuel ſeems lo have looked 
| uon the Devaſtation of his Cougry, not only with Indiffe- 
rency, but Pleaſure; and that the Country was ſettled in 
Peace perhaps 10 the great Mortiſcation of this Prophet, 
p. 296, 298. It is a wonder, that our Author had not, 
according to his Cuſtom, poſitively aſſerted theſe Falſ. 
hoods. But the Habit ſoon returns; for he immediate. 
| ly ſays, The Prophet doubtleſs intended to make a Sacrifice 
| of Saul; and that it is evident he laid a Plot for the 
| Peſtruction of the King, when he arder'd him to deſtroy all 
| the Amalckites, and to give none of the Plunder to the 
Soldiers. And yet our Author cannot prove, that if 
Saul had ua given the Saldiers the Plauder of the: — 


* i — 


Tak - 


him, For tho' this Philoſopher poſitively ſays, This is 
what they had never been denied in all their Wars; yet, 
if ever he read the Bible, he knew this to be -fal/e.. 
When the raelites took Fericho, they utterly deſiroy'd: 
all that was in the (ih, both Man and Woman, young 
and old, and Ox, and Sheep, and Aſs, with the Edge of the 
Sword, Joſh. vi. 21. | And becauſe Acban had taken 


ſome of the Plunder for his own Uſe, and had not de- 


ſtroy'd it, he was ſtoned to death, and yet the Soldiers 
did not mutiny or deſert, It is needleſs to mention 
more Inſtances. e, LS 

Our Philoſopher ſays, p. 332. ſuppoſing the Pro- 
phets foretold the Birth, Life, Miracles, Crucifixion, and 
Reſarrection of Chriſt (as it is manifeſt to every impar- 
tial Reader of them they did) ſtill this could not prove. 
the Truth of am Doctrines, or the Righteouſneſs of any 
Perſon. Mahomet might have been foretold too. From 


which: he infers, that Propheſy is no rational Foundation. 


of - true Religion, Bur here our Philoſopher does not 
underſtand what he is writing about. He needs, it 
ſeems, to be informed, that we do not imagine, that a 
Perſon's being merely foretold 1s an Evidence, that he 


is a true Prophet of God. Suppoſe Mahomet had been | 


as particularly deſcribed by the old Prophets as Chrift 
was, then Mabomet would have been foretold as a falſe 
Prophet, whereas Chriſt was foretold as a true one. 
That is, the Prophets, from God, order'd, that when 
Chriſt ſhould come, Men ſhould hear him in all Things 
whatſoever he ſhould ſay : Whereas if they had foretold 


Mabomet, they would. have warn'd Men not to hearken 


to him or go after him. The Predictions of the 
Meſſiah pointed out the Perſon, by ſuch Characters as 
would. diſtinguiſh him from every other Man; and 
when, by means of the prophetic Deſcriptjon, he was 
tound out, Men were obliged to believe in him, becauſe 
God by his Prophets required them to do ſo. And 
that this Command came from God is plain, becauſe 
f WY | | | 11 
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Comtry, the while Army would have deſerted, or deſtroyd 
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it was, as we may well call it, part of the Prediction. 
But the pre dicting the Meſſiah, in all the particular 
Circumſtances mentioned in the Prophets, was infinite- 
ly above the Power of Man, and muſt be attributed 
to God himſelf. This Matter may be made very 
plain by a parallel Caſe: Suppoſe the King ſhould ſend 
a Letter to the States of Holland, and therein ſay, 
A Month hence I will ſend an Ambaſſador to you: 
The Marks by which you may diſtinguiſh him from 
* a Counterfeit, are ſuch and ſuch. I hear that ano- 
ther Perſon will come, pretending to be my Am- 
© baſlador, to whom the forementioned Characters do 
not agree; receive him not, but receive him whom 
I ſend, and believe him in all he reports from me; 
for I know I can depend upon his Fidelity *. Thus 
the divine Predictions of the Meſſiah diſtinguiſh'd 
Jeſus from all Pretenders, and are a moſt rational 
and divine Foundation of Faith in him. Ta 

The Philoſopher talks, p. 343,--346. as if Mi- 
racles could be no Proof of Religion, and as if 
there could be no poſitive Inſtitutions in it. Now 
it muſt, be own*d, that if there are no Doctrines, 
Commands, or Promiſes in the Chriſtian Religion, but 
what could be diſcovered by the Light of Nature, it 
would not be much amiſs to fay, that Miracles could 
be no Proof of Chriſtianity. But ſince there are 
in the Chriſtian Religion, Doctrines, Commands and 
Promiſes, which could not be diſcovered by the 
Light of Nature, Miracles may, and were neceſſary 
to, be a Proof of this Religion. There are three 
Kinds of Doctrine which it is poſſible Men may teach, 
viz. ſuch as Reaſon can diſcover to be true; ſuch as 
Keaſon can diſcover to be falſe ; and ſuch as Reaſon 
cannot diſcover at all. Thoſe which Reaſon can dil- 
cover to be true need no Miracles to prove their Truth. 
Accordingly Miracles were not wrought to prove, 
that. the Sun gives us more Light and Heat than 
the Moon, or that God is to be loved above all. 

af EE | | Thoſe 
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Thoſe Doctrine which Regs can dilcover to be hs 
cannot be proved to be true by any Miracles :.'conſe= 
quently, that Miracles may not- be uſeleſs, 'we may 
aſſure ourſelves, that God! will not permit ' ſuch Men 
to work Miracles without Oppoſition, as teach Doc. 
trines that are” pony” contrary to Reaſon 3' org 
which is much the | fame, that he will not ſuffer 
ſuch as work Miracles, without Oppoſition, to teach. 
ſuch falſe Do&rines. The Uſe of Miracles then muſt 
be to confirm the Truth of ſuch Doctrines as our 
natural Reaſon. cannot of: itſelf diſcover to be either 
true or falſe: Such Doctrines cannot be proved to 
be true and divine in any other Way. The: Nature 
of the Doctrine or Command can only ſhew, that 
as there is no Contradiction or Immorality in ity 
it is capable of being proved to be divine : But the 5 
Proof that it is actual) divine ariſes intirely from 
Miracles. Suppoſe a Man ſhould now ariſe, and 
call himſelf a Prophet, and teach us, as from God, 
that when we partake of the Lord's Super, we 

fhould ſigh ourſelves with the Sign of the Croſs, in 
token of our not being aſhamed of the Croſs of 
Chriſt, The mere Nature of this Command could 
not ſhew that it is not from God; ſince there is 
nothing immoral or abſurd in the Nature of it. 
The only © Reaſon why we reject it as not a divine 
Command, is becauſe it is not eſtabliſhed by Mira- 
cles. Thus the mere Nature of Baptiſm and the 
Lord's Super doth not, ſhew that they are. divine 
Inſtitutions; but only that they are capable of be- 
ing ſo, fince there is nothing immoral, or abſurd 
in their Nature. If they had not been eſtabliſhed 
by Miracles, they could not have been known to 
be divine; and the only Proof of their being di- 
vine Inſtitutions ariſes from the Miracles wrought 
by Chriſt and his Apoſtles, who, in the Name of | 
God, ordained theſe Inſtitutions for the Chriſtian | 
Church. And that 2 were full * 
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of Weir divine Commiſſion and Authority; I before 
proved. It muſt be added, that the divine Inſti- 

rutions of the Chrittian Religion are not inſigni- 
ficant Ceremonies, but every way worthy | of a wiſe 
God. : Baptiſm is a Mean of receiving Perſons into: 
the Chriſtian. Church: : and the Lord's Super i is moſt 
obviouſly. calculated and adapted to improve Men 
in Love to God and to one another. For we are 
there called to remember Chriſt, and to ſhew forth 
his | Death, as the Death of the Son of God, who 
gave himſelf for our Sins according: to the Will 
of our God and Father. When we remember 
this, we miſt be ſtupid as Stocks if we do not 
learn from hence to love God above all, for, pro- 
viding ſuch a Savior z to love Chriſt who loved us, 
and died for us; and to love all Mankind as Chriſt 
loved us. 

One e eaßly anſwer many other il natur'd 
Reflexious on the holy Scripture in the Book I have 
been conſidering: But I am weary of raking into 
ſuch impertinent Stuff as that Author has thrown to- 
gether. Upon the whole, it is evident from what has 
been ſhewn in theſe Papers, that his Repreſentations 
of Facts can never be depended upon; and that if 
any os of Scripture, to which he refers, looks ridi- 
culous, his Readers may aſſure themſelves, that he has 
deſignedly miſrepreſented it. The Author of the 
Book I don't know, but from the Book- itſelf it is 
evident, that that is his true Character, which he 
gives of Sophronius, p. 425, and which is fo peculiarly 
Hike him, that one would think it was deſigned for 

himſelf, viz. He has à Smaitering of every thing, but 
underſtand; nothing: He has a tolerable good Memory, a 
little Judgment, a great deal of Van LU but. oy 0 
HON AS T. 7. 
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many peculiar Texts of Scriptule, and Diſcourſes on various Sub- 


ribciples of Moral Philoſophy. An Enquiry. into the 
wiſe and good. e of the moral World. In which the 
dntinuance of good Adminiſtration; and due Care about Virtue 

r ever, is inferr'd from preſent Order in all Things, in that part 
II. B. where. Virtue is concerned. By Gzxorcs TurnsuLL, 

= Chriſtian Philoſophy Or, the Chriſtian Doctrine con- 
cerning God, Providence, Virtue, and a Future State, proved to 
be agreeable to true Philoſophy, and to be attended with a truly 

| Philoſophical Evidence. By GOA TuenzulL, LL. D. 
IV. A Methodical Syſtem of Univerſal Law : Or, the Laws 
of Nature and Nations deduced from certain Principles, and ap- 
plied to proper Caſes. Written in Latin by the celebrated Fo. Got; 
eineccius, Counſellor of State to the King of Pruſſa, and Pro- 
Eten of Philoſophy. Tranſlated, and illuſtrated with Notes and 
Suppliments. By GEO CR TVMMZ UI, LL. D. To which is 
added, A Diſcourſe; on the Nature and Origin of Moral and 
Civil Laws; in which they are deduced, by an Analyſis of the 
5 Hamgn. Mindrig the experimental Way, from our internal Princi- 
les and Diſpoſitionz. In 2:Vol,, | ', 
* . 'A Diſſertation on the Civil Government of the Hebrews, 
In which the true Deſigns and Nature of their Government are 
explain d. The Juſtice, Wiſdam and Goodneſs of the Moiaical 
Conſtitutions, are vindicated ; In particular, from ſome late, un- 
fair and falſe Repreſentations of them in the Moral Philoſopher. 
With an ApyeNDix, in which ſome Parts of that Government 

are further explain'd and vindicated, and ſome more unfair and 


II. The 


falſe Repreſentations of it by the Moral Philoſopher are detected. 2 


By Moszs Lowu ax. e 
VI. An Eſſay towards explaining the Hiſtory and Revelation 
of the Scripture in their ſeveral Periods. To which is added, a 
Diſſertation on the Fall of Man, By IX EUIAH Hunm, D. D. 
"FF 3 ; SE. _ | 
VII. A Tranſlation of Dr. Wþithy's Latin Treatiſe of Original 
EFF e 
VIII. The fourth Edition, with very large Additions and Improve- 
ments, of The Negociator's Magazine, or the moſt authentick 
Account yet | publiſhed, of the Moneys, Weights, and Meaſures 
of the principal Places of Trade in the World ; their Conformity 
to the Engliſh and Dutch Weights and Meaſures, and Variety 
of uſeful Remarks thereon, The Courſe of Exchange, plain and 
neceſſary Rules to caſt them up by, the Laws and Cuſtoms there- 


ul - 
a 
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Moral Pl Toſopher „ &&. 


5 F = Is See Div vine 1 wy fan, 
| 


that Overdoing i is Undoing. With the 
Fore [Writ ngs of. this Divine, our. pfetend- 
ed The biloſopher is ſaid to haye 
1 been well acquainted heretofore. 
= But alas! he has now forgot the falu- 
ary ie In this his Third Volume Juſt now pub- 
ed, he has been frequently and ſurpriſingly guiley 


has advanced ſuch palpab e Falſhoods, | that it cannot 
but prejudice every wiſe ainſt his whole Book, 
and utterly ruin his Cauſe. Te - tho” undeſignedly 
e onour to the Bible, by ſhewing, that it,mu 
E S miſtepfeſented, before i it can be ridiculed. O 
this I ſhall here giye ſeveral very plain Inſtances, 
Alte er on Fg had honeſtly n mention'd 7 beg 


Virtus 22 2 . "Bi Solicitations of his oh 4 10 
heth 


EF. 


P e 73 King" * 2 and the reat 7 
A 2 


this 7 Over, dong. He has carried Matters ſo far, and 


= 4 ) RY ang 
© wp the Matter with his old Mifreſs. i not ſaid ; and ' 
I ſhall preſume to determine nothing about it”, 5. 9. 
Such a vile, unproved; unprovable Inſinuation again 
any Friend of our Author's, would be condemned as 
8 each That it; 
Our t Philoſopher t: 12. at it is 
evident — the Hiſtory in — That Pharaoh 
© had diveſted himſelf of all regal Authority, and re- 
* tain'd only the Name and Title.” Whereas every 
one elſe knows, that when Pharaoh ſaid, Only in, or, 
oh the Throne will I be greater than thou, he reſerved 
to himſelf ſupreme Dominion, and kept, it in his own 
Power to controul, or degrade, and change his Prime-" 
Miniſter whenever he pleas'd. Our Philoſopher, I 
find, underſtands Politics, juſt as he does Theology. 
| With a grave Air, as if he was really a Meral Phi- 
loſppher, he e tells us, that « Foſeph was order'd to make 
« his Brethren Governors, | and Rulers in Egypt ; and 
< that they were in Poſſeſſion of the chief Places of 
Power and Profit in the Kingdom *, p. 16, 24. The 
Truth is, that Pharaoh order*d Foſeph, if he knew any 
Men of Activity among his Brethren, he ſhould make 
them Rulers over Pharaoh's Cattle, Gen. xlvii. Admi- 
rable Skill in State-Affairs! Our Philoſopher, it ſeems, 
has a ew Notion, which no other Perſon had ever 
Sagacity enough to diſcover, viz. That they. who are 
only appointed to rule over a King's Cattle, are ipſo 
| fatto, by that Appointment, conſtituted Lord Chan- 
cellors, Lord Lieutenants, F ield-Marſhals, c. Here 
is either great Weakneſs, or groſs Immorality. 
In the next place, I muſt beg leave to ſet our Au- 
thor right in an Affair wherua he has been miſled 
both by Jews and Chriſtians. He charges Joſeph with 
removing the People from their former Habitations 
into the remoteſt Cities and parts of the Country, 


© from one Side of Egypt to the other: Which (faith _ 


he) was a Sort of Exile in their own Country, and 
a great Aggravation of their Miſery,* Gez..xlvii. 
P. 18. This Charge, which has often been advanced 


againſt 


5 « NY n 

inſt Jo is intirely without any ſolid Founda - 
_ ee Hebrew Text, as 51 is well renderd- 
by our Eugliſß Tranſlators, is, As for the People, be re- 
moved them TO Cities, from one End of the Borders of 
Egypt, even to the other End thereof. Now it is cer- 


tain, that even in this Reading and Verſion, there is 


not. one Word ſaid of removing the People FROM 
one City to another; but only of removing them T0 


Cities, throughout all the Land. It is not faid, that 


he removed them owt of one end of the Land into the 


other end of it; but only that this removing them 
TO Cities was univerſal, not in one end of the Land 
only, but from End to End, or, in al} Parts of the 
Land. This is all the meaning that the preſent Text 
will bear. But it cannot be ſuppoſed that this was in 
Fact the Caſe : It cannot be thought, that Joſeph re- 
moved all the Country-People from their Farms and 
Cottages into Cities: Since then none would have 
been left upon the Lands to manure them for the Ser- 
vice of Pharaoh, All this Difficulty is owing to an 
Error of the Jewiſb Tranſcribers of the Hebrew Co- 
pies. The true and primitive Reading of the Text is 
preſerved in the Samaritan Copy of it, and in the 
Greek, Latin, and Samaritan Verſions, viz. As fer the 
People, he ſubjected them for Servants, from one End of 
the Borders of Egypt, unto the other End thereof. 'Agree- 
ably to this the People ſay, v. 25. We will be Pharaoh's 


| Servants, They voluntarily, and of their own accord 


offer*d themſelves to be his Servants, v. 19. But here 
was nothing like an Exile; they were permited to re- 
main on the ſame Lands they occupied before. Neither 
was their Service ſo very hard as ſome have thought. 

They were only bound to give Pharaoh yearly a Fifth 


Part of the Bread-Corn, which the Lands ſhould pro- 


duce; while all the other Productions were intirely their 
own. The Words of Moſes are, Joſeph ſaid unio the 
People, Behold, I have bought you this Day, and your 
Land for Pharaoh : Lo, - here is Seed for you, and ye 
1 ſour the Land : and it * come fo paſs in the in- 


creaſe, 


Is 
N 
5 


n . 
crthfe, * vi out gide th Fifth Neri, f. reg 


dei foir pris ſhall be you? own,” fir Seed of Ihe Fi 
and for your Ford. ==> = Ad Foſeph nude it a Law over the 
Fant of uno this Bay that PhardoÞ. fold have 


the Fifth Part; Gem xlvii: 2 3, 24, 26. As the Ocra- 
fron of this Law related only to Bread. Corn, and no- 


thing elſe is mentioned in the Text, it is neceſſary 
to conclude, that the Egyptians were not obliged} by 


virtue of this Law, to give the King the Fifth Pare 
of any other Product. 


Our Philoſopher ſhews, that he has no great Fa- 
culty of ſolving Phenomens of Nature, when he 
makes Jeſeph's Craft, to be the Cauſe of the ſever 
Yeats Famine in Egypt. His new Manner of account- 


ing for it is this. In the „ti Year of the —_ 


© beſides the Corn which was abſofutely neteſfary to 

© preſerve Life, Foſeph: gave them Sded-Corn to fow 
© the Land. Here we are let into the Serret, how the 
Famine in Egypt come to laſt fo long, and by what 


Means the Hebrew Prophet and Landlord” was en- 


ahled to-. fülfil his own Predictions. Fer havime at 
firſt ingroſſed and monopolized a tb Curn, he was 
© reſolved for ſuch a Time, to give out no more. of 
* it, than what might be juſt neceſſary to ſupport Life 
© from Hand to Mouth, but to let the Exypriens have 


10 Corn tor Sea, till he had ſtri d chem of all their 


Property, . 19, 20. If our Philoſopher here Be- 
keves himſelf, he muſt be exceſſively weak. Did 
not Joſepb, im every Fear of the Famine actually ſelb 
Corn to: the Egyptian, and to People of other COun- 
tries to? And was there not in fact enough left in 
the laſt Year of the Famine: both for Brea and for 
Sred'? Might they not then in any one of the ſeven 


Fears have © booghhr enough for Szea, if they had had 


an Opportunity for ſowing?" What was watited* for 
Seed wns very litile, in proportion to' what was exe 


| — in Bread for a Yer,” Arnd therefore it muſt 
a 


ve been very eafy for a Family, when” it was boy- 
ing nw to buy little mote" tha · woul® be neteſs. 


lary 


als 


Or, at Ferſt, a Family out of the many Buſhels re- 


quired to maintain them, might well enough fave a 


Ruthel 6) or two for Seed, had the Ground been capable 
of receiving Seed, "and of bringing forth Fruit. No 
one, that underſtands human Nature can imagine, that 


it was poſſible for Jeſepb, with all his Art and Au- 
to hinder al whole Nation from fowing- their 


Seu 
Wend for fix Years together, if they had any man» 
— of Ap 8 that the Earth weuld bring 
forth Frult. The Nation, and even his Guards them 

ſelves, would have roſe as one Man, and have torn 
the tyrannical Fareigner in Pieces. Our wiſe Philoſo- 
pher, it ſeems, wants to be taught, that Egypt is made 


fruitful by the overflowing of the Nik, and that if, in 


any Year it did not riſe above Wadde Cubits, a Na- 


mine inſued. This undoubtedly was the real Oecaſion 


of the Famine in the Days of Joſepb. That it was 
cauſed by Joſeph is a Thing too ridiculous to be aid 
by any one, but Dr. Mer-—al Philoſopher. _ 

He often infilts upon it, that Faakeb (as he chools 
to call Facob; c hob if if he would be ſo over critical, 
he ſhould have ſaid, Jaaguob; ſince the Hebrew, Quoph 
anſwers not to our K, but to our Q.) wwor ſhip ed an 
Al, when he fald, 2he Angel, that. bath deliver 
1. from all evils, 22 the Children, Gen. xlviii. 16. 


p. 87, 1053. But it is ealy to ſee, char this Charge has 


not the leaſb Foundation to ſupport i it. It is no way 
neceſſary (to ſay the leaſt) to underſtand: this 

ſion as an Inſtance of Worſbip, 
any. Perſon. Suppoſing I ſhould ſtand by: our Author, 
and hear him ſay to a : Brian going a Voyage, May 
the Winds favor you 1 Suppo yo Fee 


_ our 5 — e e Winds: Would he not 
juſtify himſelf by fap It was no Prayer, but 
_ ſing, 5 wa he muſt own, 

2 Facob did not pray to an Angel, (but if: there was 
any: Angel in the Caſe) only wi/d, that the Children | 
m kt. E under his ä But- the Truth is, 


only a"Wijp On the very ſame 


that 


fary for beben Subficnce, and fore It 18 the Ear; 


or as a diret# Addreſs to 


% . 
_ 2 — — > o - — ” 
— — u — 2 
4 - | 2 —— 2 WR ©» 


that Jacob did not wake of et at; all. For the 
true Reading of the Text is that which is preſeryed 5 
in that invaluable Treaſure, the Samaritan Penta. 
teuch, both in the Text and Verſion, viz. The King; 
that redeemed me from all evil, bleſs the Lads. Compare 
Numb. xxlii. 2 1. Either . here is not the Alu, 
ance of Angel! Worſhip. 

J can, hardly prevail on elf to ) tranſcribe. the 
Naſty Remark he makes, p. 174. in the following 
Words, viz, © Perhaps one Reaſon why the Egyptian 
© Sorcerers could not create Lice, might be, becauſe | 
they had none about them, and the Iſraelites were 
£ rſs ftock?d.” This will ſooner nauſeate his Reader's 
Stomachs,. than enter into their Heads. - They will : 
more contemn the Author, than admit his Solution. 
For A L L the Duſt of. the Land Became: Ls... its 
In the ſame Page he ſaith, * What gives one the 
« ſtronger Suſpicion of Confederacy in this Caſe is, that 
* Moſes could never work any of theſe Wonders alone, 
© or without the Preſence and Aſſiſtance of Aaron : 
for when Moſes gavs the Word of Command, Aaron 
e ſtill-was to ſtretch out the Rod, or wave the Wand, 
* and then the thing was done by a Hacus- pocus Leger! 
demain. Our Author has here undertaken a very 
hard Taſk indeed, when he would account for all the 

Miracles of Meſes in Egypt by Legerdemain. He had 
acted more politicly, and had talkꝰd more like 3 Phi- 
loſopher, if he had denied, or allegorized away the whole 
Story. But to admit the Truth of the Facts, and then 
to go about to accaun for them by a mere Confederacy 
of tuo Men, is exceſſively weak. What, could: two 
Men do more than one, toward . inflicting. the Ten 
Plagues on Egypt? As Moſes alone dould not Kr all the 
Water in Egypt into Blood, or even give it a fed 
Tincture: So this could no more be effected by che 
Confederacy of two Brothers. What rould i; 


waving his Wand do toward cauſing E rogs to get into 
Pharaoh's Bed- Chamber, and upon his Hed, upon all 
* Fand, and. all the People, mote than Moſes om 

Dare 


$£113 


* "09 
bare Word of Command could do? Tell us, O Phi- 


loſopher, How could wo Men by Hocus-pocus Leger- 


demain bring down Hail, and Lightning from Hea- 
ven, or cauſe a thick Darkneſs thro* a whole large 
Kingdom for thres Days together ? Verily, if this great 


Philoſopher, with the Aſſiſtance of one, or even ten 


of his Brethren, will do ſuch things, we will imme- 
diately believe in him, and become his Followers. 
His Method of accounting for theſe Things in a na- 
tural Way, is infinitely more improbable and repug- 
nant to Reaſon than he can imagine thoſe Miracles to 
be. But Unbelievers are very credulous, Roy 
Another Inſtance of monſtrous Credulity is our Au- 
thor's ſuppoſing, that The Strength of Faith, or na- 
„ tural Narr of Imagination, might be the principal 
Cauſe of ſuch extraordinary Cures,' as were perform- 
ed by Chriſt, His learned and ingenious Adverſary 
anſwer'd (among many other things, which the Phi- 
loſopher has intirely ſlipt over) that a perſonal Faith 
was not always neceſſary to the Cure. Could the Cen- 
turion's Faith heal his dying Servant? Or could the 
| Ruler*s Faith heal his Son, and that in an Inſtant, 
and at a Diſtance ? To theſe Queries our Author is 
forced to anſwer, No. But (adds he with a grave 
Air, as if he believed it) the Servant and the Son 
© knowing where the Prophet then was, and at what 
Time the Maſter and the Father would come up 
and ſpeak with him; and being firmly and invin- 
© cibly perſuaded, that as ſoon as Jeſus could be 


© ſpoke with they ſhould be healed; their Faith and 


Imagination, tho' at a Diſtance, might work as 
+ ſtrongly, and have the ſame Effect, as if they had 
been perſonally preſent at the ſame Time,“ p. 209. 
Verily the Imagination of his Readers muſt work as 
ſtrongly, or elſe they will never be able to believe his 
Solution of this Matter. It would be well for our Au- 
thor, if his Power of Imagination was weaker, and 
he had a great deal more of Reaſon in his Compoſi- 
tion. I may add, that if ſuch Cures had been effected 
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in an Inſtant and at a Diſtance, b the Faith and: Ima- 
gination of the Patients, this would have been as great 
a Miracle, as our Saviour's performing them by a 
Word. So that our Author's Solution will ſtand him 
1n no ſtead, 

Our Author thinks he has. occaſion to glory and 
triumph, when heays, that Jeſus could work none of 
* thoſe unconteſtable Miracles at Nazareth, in his own 
f Family, and among his Neighbours and Acquaint- 
c ance,* p. 204. He refers, no doubt, to Mark vi. 
5. where we read, Feſus could there do no mighty work, 
ſave that he laid his Hands upon a few fick Folk, and 
healed them. St. Matthew ſpeaking of the ſame thing, 
ſays, He did not many mighty Works there, becauſe of 
22 Unbelief, Chap. xiu. 58. Upon comparing theſe 

original Accounts with what our Author ſays, Charity 
itſelf will hardly deem him to be worthy the Title of 
a Moral Philoſopher. He ſays, Chriſt could there work 
None of theſe Miracles. But the Evangeliſts, to whom 
he refers, and from whom alone he has the Story, ſay, 
he did not mam, none but healing a few ſick People. 
If our Philoſopher does not know the Difference be- 
tween 4 Few, and None, I will acknowledge, that he 
has not wilfully miſrepreſented the Fact. It is plain 
from St. Mark*s Account, that, whatever the Number 
was of ſick Folks upon whomClrif there laid hisHands, ; 


e healed hem all. Our Author, I perceive, is not aware 


of the Reaſon, why Chriſt could do no more ſuch 
Cures at Nazareth. It was not for want of Power in 
him, but merely for want of Opportunity. At other 
Places People brought to him all that were ſick, and he 
every where healed them all, Matth. iv. 24. xii. 15. 
Luke iv. 40. vi. 17, 18, 19. Matth, xiv. 35, 36. xix. 2. 
But at Nazareth the generality of the People had not 
Faith enough in them to imagine that Feſus could 
miraculouſly heal their Sick, — therefore 15 would 


not bring them to him at all, they would not give 
him an Opportunity of ſhowing his ee, Power. 
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At Nazareth, as well as at other Places, Chriſt healed 
all that were brought to him. At other places Many 
were brought, and thoſe Many were healed. But at 
| Nazareth a few only were brought, and this is the 
real, and only Reaſon why he there Hheal'd only a few. 
There he would have heaPd more; if the Unbelief of 
the People had not hindered them from making Ap- 
plication to him. 
Notwithſtanding our Author's Pretenſes to Sagacity 
and Skill aboye other Men, he has happened to diſ- 
cover a very odd Abſence of Thought, A Matter 
that is as clear as the Light to every one elſe, is, it 
ſeems, extremely dark to our great Philoſopher! Hav- 
ing quoted a Paſſage from Dr. Leland, he ſays, p. 225. 
There is one Expreſſion in this Paragraph, which 
© ſeems to me as dark, as the reſt are bright. He 
ſays, I muſt ſuppoſe theſe Nations to. be as ſenſeleſs, 
as I make the 1ſraehites to be, if I imagine, that ſuch 
Stuff as this can paſs upon them. But who were 
theſe Nations? Were there any other Nations be- 
ſides the Iſraelites, who were witneſs to the Truth, 
and Reality of this, or any other of Moſes's Mira- 
cles in the Wilderneſs ? I ſuppoſe the Author might 
want ſuch Witneſſes; but not finding them upon 
© Earth, he was forced to fetch them from the Moon.“ 
What poor, wretched Trifling is this ? Behold, the 
Man that calls himſelf a Philoſopher, ignorantly ima- 
ines, that THESE Nations ao in Being, are THOSE - 
lations that were ſubſiſting, while the //rae/ites were 
in the Wilderneſs! Who would have thought that fo 
very (ingenious a Philoſopher ſhould need to be told 
that Theſe Nations of which Dr. Leland ſpeaks, are no 
farther off than Great-Britain and Ireland ? Dr. Leland 
lives in the one of them; and our wiſe Philoſopher in 
the other, Theſe are the Nations upon which Dr. 
Tzland thought our Philoſopher indeavours to make 
ſuch Stuff as his Miſrepreſentations are, to paſs. And 
how he could miſs this plain, obvious Senſe of the 
Doctor's Expreſſion, I cannot conceive, Let his Ad. 
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rhirers ſay. And let him next conſider a little before 
he writes. Here I do not ſuſpect any Immorality. It 
was only a Fit of Weakneſs. | | 

But the next Paſſage I ſhall quote from him is 
groſsly and ſhockingly Immoral. * Tho' Samuel (ſays 
© he, p. 307.) was not the right Heir, yet he might 
© be nearer allied to the High-Prieſthood than this 
Writer imagines. The Hiſtorian lets us know, that 
Samuęl's Mother could never have a Child by her 
Huſband, nor breed at all, *till ſhe went up, and 
made her Caſe known, and told her Diſtreſs for a 
Child to the Prieſts who then ſtood before the Lord. 
We are alſo aſſured, that Eli's Son lay with the 
Women, who came with their Gifts and Offerings 

to the Sanctuary.“ Is not this a moſt vile Inſinua- 
tion? Is not this an outrageous Charge of Adultery upon 
a virtuous, innocent Woman, whoſe Character was 
never ſullied? Suppoſe any near and valued Relation 
of our Author's had been married many Years with- 
out being pregnant, and then had taken a Journey to 
Bath, where Men as bad as Eli's Sons have ſometimes 
been, and afterward had a Son; would our Author 
bear, that ſuch a ſcandalous Reflection ſhould be caſt 
upon her? Would he not loudly complain of Injuſtice, 
Inhumanity, Barbarity, Slander ? His own Conſcience 
tells him, that he can no more prove the Charge againſt 
Samuel's Mother. If he had the leaſt Regard to M- 
raltty, he would not do to others, what he would not 

have done to a Relation of his. . 

Our Author had been juſtly told, that Moſes was 
far from any worldly ambitions Views, ſince, tho' he 
left 20 Sons, he did not raiſe either of them, or their 
Children, to any Dignity at all, but left them to con- 
tinue undiſtiniguiſh'd among the common Levites. 
This the Philoſopher pronounces A mere Fiction, and 
then adds, p. 333, That Moſes had two Sons living, 
* or any Iſſue or Deſcendant from them, when he 
died, is not ſaid.” And yet it is expreſsly ſaid in 

| Sk — 9s more 
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Solomon, there were in fact Deſcendants from Gerfbom, 
and Elezer, the two Sons of Moſes. The Words of 


the ſacred Author are, Now the Levites. were num- 
ber'd; - The Sons of Amram, Aaron, and Moſes.— 


Now concerning Moſes. the Man of God, his Sons 
were named of the Tribe of Levi. The Sons of 
Moſes were Gerſbom, and Eliezer. Of the Sons of 
Gerſhom, Shebuel was the Chief. And the Sons of 
Elezer, Rehabiah the Chief. And Eliezer had none 
other Sons; but the Sons of Rebabiab were very many 
{in the Days of David]. 1 Chron, xxili. 3, 13—17. 
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was Ruler of the Treafures. And his Brethren by 
Eliezer, Rebabiab his Son, and Feſhatah his Son, and 
Foram his Son, and Zichri his Son, and Shelomith 
his Son; which Shelomith and his Brethren were over 
all the Treaſures of the dedicate Things which 
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Sbelomith, and of his Brethren, xxvi. 24— 28.“ The 
Queſtion now is, Whether we ſhall believe our own 
Eyes, or this Philoſopher ? With our own Eyes we ſee, 
it is ſaid, that Moſes had Iſſue when he died, and even 
home to the Days of David at leaſt; and yet our ſaga- 
cious Philoſopher adventures to deny this, and would 
fain perſuade us, that no ſich Thing is ſaid. This is 
another Demonſtration, that he is not to be believed in 
any one thing he ſays. | 


One Error naturally begets another. Hence after 


our Author had ſaid in the laſt cited Page, That 
© Meſes had two Sons living when he died, is not 
ſaid; he adds, and the contrary 1s exceeding pro- 
< bable, and almoſt certain from the Story itſelf.” But, 
as we have ſeen, that it is not only probable, not only 
almoſt certain, but abſolutely certain, that he had Po- 
ſterity at, and after his Death, our Author's reaſon- 


ing from Probability comes too late. Yet let us 2 
| _ | 15 


more Places than one in the Old Teſtament. 80 long "Mm 
after the Death of Ao/es, as the Reign of David and 


And Shebuel the Son of Ger/hom, the Son of Moſes, 


David, &c. dedicated.—It was under the Hand of 
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his Probabilities. He ſays, p. 334, that Moſes parted 
with his Wife, while in Egypt, and that this was a 
Divorce. Yet our Author is forced to own, that 
She with her Father, and her two Sons came to pay 
«.. Moſes a Viſit ſoon after his Arrival in the Wilder- 
© neſs. This is wonderfully. ingenious ! Our Philoſo- 
pher has Credulity enough to believe, that tho* Moſes," 
as he fays, diſclaim*d his Wife, and her Ghildren, and di- 
vorced her, yet they would travel into a Wilderneſs to 
pay him a Viſit, and he civilly entertain them. I ſup- 
poſe very few Women would be of ſuch a forgiving 
and humble Temper. Our Author adds, © Yet after 
<.2 ſhort Stay, They went back again.“ If you aſk the | 
Philoſophers Proof, he has none. He has juſt now 
invented the Hiſtory himſelf. It is very true, that 7 
thro, the Father-in-law of Maſes, return'd to Midian : 
but we never read, that either his Daughter, or her 
Children, return'd with him. Moſes is careful to tell 
us, That THEY came into the Wilderneſs with Je- 
thro; but when he mentions his Return, he does not + 
fay, that THEY return'd with him. The Words are, 
Moſes let his Father-in-law depart ; and HE went bis 
way into his own Land, Exod. xviii. 27. Numb. x. 30, 
31. But our ſagacious Author cannot diſtinguiſh be- 
tween. He and Dey 85 
About forty Years after this, Maſes made War upon 
the Midianites, and deftroy'd them; at which Time 
( ſays our Author, p. 335.) his Wife muſt have pe- 
«.riſh*d with her Children.“ But this is a mere Panick 
of our Author's,” He has not proved that They re- 
turn'd to. Midian; and the Scripture has expreſsly aſ- 
ſured us, that their Poſterity reach*d down to the Days 
of David. Our Author, it ſeems, is reſolved to backer 
mo, Moſes. And ſince he cannot get help from Hiſtory, 
* he will make a Hiſtory himſelf; as the Manner of other 
740 Infidels alſo is. 355 . 
From what has been now ſaid in theſe Papers it ap- 
pPears, that the Man, who calls Himſelf, The Moral 
=_— +. | Philoſopher, | 
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 Philofopber, makes no Conſcience of what he writes: 


He denies. certain Facts, and forges Hiſtory. This is 
the Method he takes to deſtroy the Credit of the Bible. 
But he miſſes his Aim; it only deſtroys the Credit of 
his own Book. It turns out vaſtly to the Honour of 
our holy Religion, that it cannot be attack'd in any 
other Way than this of Miſrepreſentation, and Falſe- 
hood. Every Tyuib tallies with it. Truth will ſtand; 
and the Gates of Hell ſhall not prevail againſt it. 
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